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Genesis themes pervade the Books of Samuel.  This is commonly observed.  Dominic Rudman 
comments, however, in his 2004 VetT article “The Patriarchal Narratives in the Books of 
Samuel,” that “much research remains to be done on the relationship between Genesis and 
Samuel, for even now, many correspondences and allusions in Samuel have yet to be 
investigated.”  Little advancement has been achieved in the interim.  This paper argues that 
significant correspondences between Saul and Esau are not only present in 1 Samuel, but serve 
a major leitmotif that narratologically shapes Saul’s demise (as well as David’s rise) in the 
language of Genesis 3:15 and 25:19−34 (as well as 27:37−41).  David is predictably portrayed 
as the “Seed of the Woman.” But the reader is increasingly shocked by the gradual type-casting 
of Saul as a manifestation of the “Seed of the Serpent” (Gen 3:15) and “another nation” (Gen 
25:23).  The denouement of this gradual type-casting finally comes in 1 Samuel 28:25 which 
echoes Genesis 25:34, the crass moment of Esau’s willful recusal from among the covenant 
people.  The entire David-Saul struggle, therefore, is read against the backdrop of Gen 3:15, 
Gen 25:23 and Israel’s history with Edom.  The tragedy is that even this Israelite King is not 
“of Israel” (Rom 9:6ff).  David is Jacob, and Saul is Esau.  This reading provides theological 
depth to the characterization of Saul and further elucidates the place of 1 Samuel in 
redemptive-history. 
 

The first time I read Animal Farm I did not understand, nor much like, the ending.  To a kid 

who grew up on Billy the Kid and Indiana Jones stories, I expected a shoot-out, a fist fight, a 

car chase, or all three to mark the grand conclusion of the conflict between the animals and the 

people.  Instead, the story concludes with the more affable animals looking through a window 

to observe a meeting between their old masters—the people—and their new masters—the pigs.  

As they look on, the pigs seemingly start to morph into people and the people seemingly start 

to morph into pigs, until there is no distinguishing characteristics between any of them.  The 

pigs have become people-ish and the people have become pig-ish.  And this is how the book 

ends.  The other animals, after observing these transformations, simply walk away and go back 
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to their lives of tedium and suffering.  The end.  Nothing more.  While disappointed in this 

apparent anti-climax, I could not stop thinking about it.  Over months of pondering, and with a 

second reading, did I finally realized that that was the perfect ending because it ties off several 

threads through the narrative and hammers home the larger point of the whole book.  It was not 

only that last scene where the pigs took on the traits of the people; the morphing had been 

happening throughout the story.  The pigs had started using phrases they use to hear from 

people; they started to walk up-right on two feet; etc.  The final scene is, therefore, designed to 

fully capture in one place the point readers have suspected through well-placed details along 

the way.1  Once enemies, the pigs were now no different from the people.  In fact, what made 

the people the “bad guys” at the beginning is exactly what the pigs are now.  The power 

therefore is in the subtly and the final ah-ha moment it creates for the reader.   

 In this paper I propose that in 1 Samuel the character Saul is slowly and subtly type-

casted as Genesis 3:15’s “Seed of the Serpent.”2  While initially Saul makes a good start of 

being king, he slowly but surely drifts into comparability with Cain and then with Esau.  There 

is no defining passage that does this outright, but is found in the cumulative effect of several 

(seemingly) minor details through the narrative, reaching a startling—though not entirely 

unpredictable—denouement in 28:25.  Over against Saul, of course, stands David who is 

presented as the “Seed of the Woman” through whom the LORD regularly brings “salvation” 

for his people.  In exploring this I will briefly cover the primacy effect of Genesis 3:15 on the 

the Genesis narrative as well as the rest of the Pentateuch (esp. Numbers), followed by the way 

Genesis 3:15 and its related concepts show up in 1 Samuel.  I will also explore the relationship 

between Genesis 3:17 and Deuteronomy 18:15–19 and the very significant role the latter plays 

in accomplishing the promise of Gen 3:15.3   
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There is, of course, no shortage of literature on Gen 3:15 and the several questions 

swirling around it.4  Most deal with the meaning of the “seed” and its meaning.  This paper will 

focus, however, on the darker side of Gen 3:15, the nature of the “enmity.”  The connections I 

make are mostly lexical though I agree with James Hamilton that synonymous terms and 

concepts/ideas are also bonafide intertextual links highly worth pursuing.5  Lexical relatedness 

is but the lowest common denominator which, when found, invite more reflection on the higher 

levels of biblical theological methodology.6  

 

The Primacy of Genesis 3:15 

Genesis 3:15 is commonly called the protoevangelium, the first announcement of the gospel.7  

As soon as the serpent tempts Adam and Eve to sin, plunging the entire human race into 

“death,” the LORD says to him: 

 “I will put enmity between you and the woman, 
  and between your seed (ֶזַרע) and her seed (ֶזַרע). 
 He shall strike your head, 
  and you shall strike his heel.”8 
 
The one to come from the woman will step on the serpent’s head, and reverse the work of the 

serpent: he will bring humanity back to its pre-sin and pre-death felicitous Edenic status.9  

When and how remains to be seen; the promise is undetailed but nonetheless clear.   

 This seems to be, however, more than a prediction of the “One Seed” who is to come.  

It is equally a paradigm for the rest of Genesis and even the rest of the Pentateuch.10  There 

will emerge within humanity two distinct groups of people.11  One group will act like the 

serpent, disobeying the Word of the Creator and attempting to bring death to the other group.  

This is the “Seed of the Serpent.”  They are not genetic descendants, but ideological and moral 

descendants.12  They think and behave like the serpent.13  Their posture the other group is one 
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of enmity, a ferocious hostility to the point of death.14  The other group is the “Seed of the 

Woman.”  They are not perfect (indeed Genesis is clear about one thing: sin leads to death, and 

all sin, so all die).  Nonetheless they are the group through which the “One Seed” will come.15  

Along the way, though still sinners, they express better faith in the Word of God than Adam 

and Eve did.16  Genesis 3:15 is, then, also the protohistoricus.17  It is a paradigm for how these 

two groups will act towards each other: the “Seed of the Serpent” will persecute the “Seed of 

the Woman,” and the “Seed of the Woman” will deliver the “One Seed” to crush the serpent’s 

head, restoring humanity to Eden.  While such deliverance of the latter is commonly 

emphasized in the scholarly literature, Genesis 3:15 itself emphasizes the enmity of the former 

by placing it at the front of the sentence.18  Thus, the coming restoration to Eden is important in 

the scope of Genesis, but so is the “Seed of the Serpent’s” belligerence toward the “Seed of 

the Woman.”   

 This pattern is immediately evident in the very next chapter where “Cain burns greatly 

(with anger)” (ַוִּיַחר ְלַקִין ְמֹאד) toward “his brother” (ָאִחיו) Abel, “and kills him” (ַוַּיַהְרֵגהּו) “in the 

field” (ַּבָּׂשֶדה).19  Abel represents the “Seed of the Woman” and Cain the “Seed of the 

Serpent.”20  Insofar as the latter succeeds in his bellicose intent it would appear that the 

promise of the coming “One Seed” is lost.  But out of death comes life as Eve also gives birth 

to Seth, “another seed” (4:25 ;ֶזַרע ַאֵחר), and so the program continues.21  Noah appears next, 

and despite the successful corruption of the serpent sown over all the earth (Gen 6:5) and the 

promised death for sin (Gen 6:7), Noah and his family nonetheless are given grace (Gen 6:8) so 

the “Seed of the Woman” can continue.22  When humanity next decides not to “fill the earth” 

and instead “make a name for themselves” (cf. Gen 11:4 with Gen 1:28), the LORD intervenes 

to disperse them (11:8–9).  At the very next moment, the reader is given the genealogy that will 
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lead to Abram (11:10–26) which, the subsequent narrative clearly demonstrates, represents a 

newly focused effort on the LORD’s part for bringing the “One Seed” into the world—through 

Abram “all the families of the earth will be blessed” (Gen 12:3).  As Walter C. Kaiser puts it, 

“This promise to Eve was enlarged and made more specific in the Abrahamic Covenant.”23 

In Genesis 12–17 the LORD calls Abram and promises him a “seed” (13:15 ;12:7 ;ֶזַרע–

16; 15:5, 13, 18), through whom more “seed” will continue the line (17:7–9; 22:17–18).24  

Isaac is first (17:19), and Jacob is next (26:1–5, 24; 28:13–14).  Especially important to note is 

the promise in 22:17–18 that the “seed” (ֶזַרע) will possess the gates of “his enemies” (ֹאְיָביו), 

which shares a root with Gen 3:15’s “enmity” (ֵאיָבה).  But the line between promise and 

fulfillment is never a straight one.  If the LORD can focus his intentions for the “Seed of the 

Woman” then so can the serpent, and the “Seed of the Serpent” now has a very particular target 

in the world.25   

The intensity of the persecution of the “Seed of the Woman” at the hands of the “Seed 

of the Serpent” crowns at Jacob’s birth (25:21–26).  There Rebekah is told two nations 

 are in her womb who will be against each other.  Indeed, the sons in her (25:23 ;גֹוִים/ְלֻאִּמים)

womb are already “crushing” one another (25:22; ַוִּיְתֹרֲצצּו ַהָּבִנים).  This is a definite echo of 

Genesis 3:15 and the enmity between the two seeds.  The rest of the story bears this out as 

Esau threatens to do to Jacob exactly as Cain did to Abel: “I will kill (ְוַאַהְרָגה; cf. Gen 4:8) 

Jacob my brother” (ָאִחי; cf. Gen 4:8) in 27:41.26  The next time these two face each other, Jacob 

is rightly concerned that his brother will try to kill him and his children (32:11).27  This would 

mean the extinction of the “Seed of the Woman!”  But alas, time does heal wounds and the two 

have a friendly meeting (33:4–17).  Yet, as the reader knows, the story is far from over 

between these two.  For as early as Esau’s birth, 25:30, the reader knows that he is the father of 
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the nation of Edom, a point emphasized many times so the reader does not forget (36:1, 8, 9, 

19, 21, 31, 43)—the importance of which we will revisit in just a moment.28  For now, it is 

important to note that Edom is the “other nation” of Gen 25:23 against Jacob’s nation, Israel.  

This first identification of Esau as the father of Edom is where, for bread and stew, the former 

“despises the birthright” (25:34).29  The scene ends with the four staccato verbs: he ate and he 

drank and he rose and he went ( ָּיָקם ַוֵּילַ ְׁשְּת וַ ַוּיֹאַכל ַוּיֵ  ).  Again, the significance of this will emerge 

below.   

These passages clarify two things about the ongoing struggle since Genesis 3:15.  (1) It 

is not unprecedented that the “Seed of the Serpent” can actually emerge from within the 

community of the “Seed of the Woman.”  The reader has already seen that the two seeds can be 

brothers (Cain and Abel).  But now, even with a clear designation that through Isaac the line of 

the “Seed of the Woman” will continue, nonetheless, one of his sons—Esau—is the “Seed of 

the Serpent.”  And (2) the determination of who will comprise which line is wholly at the 

LORD’s discretion—to invoke Paul for a moment—“in order that God’s purposes of election 

might continue” (Rom 9:11).30 

 Back to the unfolding of Genesis 3:15 in the Pentateuch, Jacob is of course the father of 

the twelve tribes of Israel (cf. esp. 28:13–14), Judah particularly playing a kingly role among 

his brothers (Gen 49:8) and indeed among the nations (Gen 49:10).31  Again, as in 22:17–18, it 

is significant that in 49:8 it is said to Judah, “You will have your hand on the neck of your 

enemies (   showing the “Seed of the Woman’s” victory over the “Seed of the Serpent.”32 (ֹאְיֶבי

In so doing, Eden will be restored.33 

To move with some pace now, the “Seed of the Serpent” is relentlessly belligerent 

against the “Seed of the Woman” in Egypt, but the LORD delivers Israel with a mighty 
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outstretched arm.34  When the children of Israel pass through the wilderness, however, the 

animosity between the nations of Israel and Edom forecasted in Gen 25:22–23 becomes real.  

Edom refuses to let them pass, blocking them with a great army (Numb 20:14–21), and Israel 

has to go around resulting in more external and internal dangers (Numbers 21; note esp. v. 4).35  

 A lot more could be said in a survey of the primacy of Genesis 3:15 for reading the 

Pentateuch.  I have merely summarized a few details highlighting Cain and Esau (and 

subsequently, Edom) as manifestations of the “Seed of the Serpent” and its violence toward the 

“Seed of the Woman.”  On the other hand, it is particularly to the tribe of Judah that the reader 

looks for the revealing of the “One Seed” (Gen 49:8–12) to crush the serpent and bring 

humanity back to its felicitous Edenic life once again.   

 

The Echo of Genesis 3:17 in Deuteronomy 18:15–19 

Let us reset for a moment.  What was the nature of the serpent’s original attack on the image of 

God in the first place?  In Genesis 3 the serpent sows lies and confusion about the word of the 

Almighty.  The serpent’s own first words are “Has God really said…” (…ִהים   .(ַאף ִּכי־ָאַמר ֱא

Thus, the origin of all of humanity’s problems is disobedience to the Creator’s word.  

Significantly, when the LORD chides Adam in Gen 3:17 he begins, “Because you heard/obeyed 

 of your wife…”  The point is not so much his wife, but that he (ְלקֹול) the voice (ָׁשַמְעּתָ )

heard/obeyed someone other than the voice of the LORD.  In fact, in Gen 3:8 and 10 when 

Adam hears (ָׁשַמע) the voice (קֹול) of the LORD he specifically hides.  So he heard the voice but 

he had not heard (=obeyed) the voice of the LORD.   

 Not surprisingly at all, therefore, hearing/obeying the voice (or theword) of the LORD 

becomes a major theme in establishing the covenant with Abram.  In Genesis 22:18 we read, 
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“In your seed (  all the nations of the earth shall be blessed, because you have (ְבַזְרֲע

heard/obeyed ( ָָׁשַמְעּת) my voice (ְּבֹקִלי)” (cf. also Gen 26:4–5).36  Thus, a significant 

characteristic of the “Seed of the Woman” (and subsequently the “One Seed”) is 

hearing/obeying the voice of the LORD, the antithesis of the first disobedience.  I would even 

conclude that restoring hearing/obedience to the voice of the LORD is part and parcel of the 

coming redemption and restoration of the Edenic state.37 

 How, though, will the “Seed of the Woman” continue to hear the voice of the LORD?  

Deuteronomy 18 tells us: through prophets.  The LORD tells Israel that they are not to 

hear/obey anyone else (Deut 18:14 uses a form of ָׁשַמע), but they are to hear/obey the prophet 

(Deut 18:15; ֵאָליו ִּתְׁשָמעּון).38  Why?  Because the prophet of the LORD mediates the voice of the 

LORD (Deut 18:16; ִלְׁשֹמַע ֶאת־קֹול ְיהָוה).39  I conclude, therefore, that Deut 18:9–22 is a direct 

response to Gen 3:17.  The entire struggle between the two seeds originated with not 

hearing/obeying the voice of the LORD, but instead someone else’s voice.  Accordingly, a 

significant component of redemption must include again hearing/obeying the voice of the 

LORD.  Prophets in the life of Israel, therefore, comprise a significant institution whose very 

existence both remembers the original disobedience of Adam and points forward to the coming 

one prophet (note Deut 18:15 and 18 are singular).40  He will lead humanity back to that 

primordial goal for humanity: obedience to the voice of its Creator.  

  As we turn now to 1 Samuel, we will see that the dynamic of hearing/obeying the 

voice/word of the LORD, particularly in the language of Deuteronomy 18, plays a major role in 

the struggle between the “Seed of the Woman” and the “Seed of the Serpent.”  Thus, when the 

reader hears echoes of Deuteronomy 18, traces of Genesis 3 reverberate throughout.   
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The Outworkings of Genesis 3:15 in 1 Samuel 

Without being reductionistic, we might be able to say that 1 Samuel is a large-scale 

narratological outworking of Deuteronomy 18:9–22 and Genesis 3:15.  David is the “Seed of 

the Woman” who brings salvation to the LORD’s people whereas Saul is the “Seed of the 

Serpent” who persecutes and tries to kill the former.  David’s and Saul’s responses to the 

prophet Samuel bears this out most clearly.  Yet additionally, small details (the beauty is 

always in the details!) surrounding David and Saul round out these two characters to create the 

full effect.  In short, David is from the tribe of Judah, does all things well, heeds the voice of 

Samuel, and “saves” his people.  Saul, on the other hand, burns with anger, tries to kill David 

in a field, does kill Israelite priests, is in league with an Edomite, is described the way Esau is 

in Gen 25:34, and is finally beheaded. 

 

Early Hints of Gen 3:15, 17  

To begin, commentators often recognize the thematic nature of Hannah’s prayer in chapter 2.41  

The humble are exalted and the proud are brought down throughout 1 and 2 Samuel (cf. 2:4–5, 

7–8) and the LORD delivers his people from death, though not through human might (cf. 2:6, 

9).  Most significantly, though, the LORD gives strength to his king in order to fight against his 

adversaries, as Hannah’s prayer reaches its climax in verse 10: 

 “The adversaries of the LORD shall be broken in pieces;  
From heaven He will thunder against them.  
The LORD will judge the ends of the earth.  

He will give strength to His king,  
And exalt the horn of His anointed.” 

It may be too early to say this verse is an allusion to Gen 3:15 (and Gen 49:8) but the thematic 

coherence of all 1 Samuel around such concepts will make the point.42  For now, two stories of 
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the decapitation of the LORD’s enemies point in this direction.43  In 5:3–4 the false god Dagon 

falls face first down to the ground in front of the ark of the LORD ( ָדגֹון ֹנֵפל ְלָפָניו ַאְרָצה ִלְפֵני ֲארֹון

 Equally in 17:49–51 Goliath falls on  44.(ְורֹאׁש ָּדגֹון...ְּכֻרתֹות) said twice) with his head cut off ;ְיהָוה

his face down to the ground (ַוִּיֹּפל ַעל־ָּפָניו ָאְרָצה) at which time David cuts off his head 

( ֶאת־רֹאׁשֹו...ַוִּיְכָרת ).  That the LORD has broken Dagon to pieces and then done the same to the 

Philistine champion through his king45 are unmistakable echoes of 1 Sam 2:10, and powerfully 

suggestive of Gen 3:15’s crushed head of the serpent.46   

 Equally thematic for 1 Samuel is the narrative of chapter 3.  In verse 1 “the word of the 

LORD was rare in those days,” but by the end Samuel is “established as a prophet of the LORD” 

(v. 20), and his “word came to all Israel” (4:1).  Samuel bears all the right marks of a 

Deuteronomy 18 prophet: he reports what he is told despite the fact that he is afraid (vv. 15–

18; cf. Deut 18:18), none of his words fail (v. 19; cf. Deut 18:22); and his words come directly 

from the LORD (v. 21; cf. Deut 18:18–19).  Now the question is, Will Israel hear/obey (ָׁשַמע) 

the voice of the Lord through the prophet as expected in Deut 18:15, 19?  As we will see, this 

question will persist through 1 Samuel with positive and negative consequences.  

 Thus, 1 Samuel 2 and 3 are determinative for framing 1 Samuel with the concepts of 

Gen 3:15 and Deut 18:9–22.  These chapters turn the reader’s antenna on to detect more 

Genesis 3 and Deuteronomy 18 language/motifs throughout.  And, as argued briefly above, 

Deut 18:9–22 is reminiscent of Gen 3:17; wherever the reader sees the former the need for Gen 

3:15 is remembered.  In fact the drawing together of Gen 3:15 and Deut 18:9–22 is already 

sensed in 2:25 where the first of the LORD’s enemies, Eli’s sons (!), are put to death because 

they do not hear/obey the voice of their father (ְולֹא יִ ְׁשְמעּו לְ קֹול ֲאִביֶהם).47  
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Saul is of Benjamin 

For our purposes here, these themes re-converge in chapter 8.  There the people want a king, 

but not with the same ethos of 2:10.  Rather, they want a king to be like the nations (8:5, 19–

20), most of whom surrounding Israel are actually their enemies (case in point, chapters 4–5).  

Here the “Seed of the Woman” comes dangerously close to simply devolving into the “Seed of 

the Serpent!”  How did it come to this?  The question we asked above regarding whether Israel 

will hear/obey the voice of the prophet is now answered in the negative.  Verse 19 says “the 

people refused to hear/obey the voice of Samuel” (ַוְיָמֲאנּו ָהָעם ִלְׁשֹמַע ְּבקֹול ְׁשמּוֵאל).48  The 

Deuteronomy 18 program, therefore, designed (in part) to reverse the fall seems not to be 

working.  Instead, Israel is acting again like Adam.  Ironically, then, Samuel is told to 

hear/obey the voice of the people (vv. 7, 9, 22)!  The rest of the story surrounding the king of 

their choosing should be read like the effects of Adam’s first hearing/obeying the voice of his 

wife: death in on the horizon.49   

 The preliminary sign of trouble is the very first verse of chapter 9: “There was a man 

from (the tribe of) Benjamin.”  He is Saul.  There is nothing wrong with the tribe of Benjamin 

per se, only that Benjamin is not Judah.  Israel’s first prophet, Moses, had reported that Judah 

will be the tribe of the royal line (Gen 49:8–12).  But this emphasis on Saul’s Benjaminite 

heritage is never far out of view, repeated in 9:16, twice in 9:21, and twice again in 10:20–21.  

All the same, in their first encounter Samuel speaks to Saul the word of the LORD in 9:29, 

again begging the question as to whether he will hear/obey the voice of the prophet.  This call 

to hear/obey the voice of the LORD goes forth from Samuel again in 12:14–15 with promises 

and threats depending on the people’s reaction. 
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Initially, things look promising.  In chapter 11 Saul delivers the LORD’s people from 

their enemies.50  Saul’s comment in 11:13 that the LORD has accomplished “salvation” in Israel 

reads like 2:10.  Great!  And Saul is told that he is to hear/obey the voice of the LORD (12:14–

 echoing Deut 18:15–19.  But it does not take long before Saul ,(ִתְׁשְמעּו ְּבקֹול ְיהָוה/ּוְׁשַמְעֶּתם ְּבֹקלֹו ;15

is making unsanctioned sacrifices in 13:8–15.  All the same, the LORD saves Israel through 

Saul’s son, Jonathan (13:3; 14:1–5), and the summary of Saul in 14:47–52 is very positive in 

the light of 2:10 (cf. also 14:23). 

 With chapter 15, however, Saul’s place in redemptive-history moves in a 

disappointingly wrong direction.  In verse 1, because Saul is king he is commanded “now 

hear/obey the voice of the words of the LORD” (ְוַעָּתה ְׁשַמע ְלקֹול ִּדְבֵרי ְיהָוה).  But sadly, he does 

not.  He does not follow through on the commanded to destroy the Amalekites (thus not 

looking like the king of 2:10).  When Samuel confronts him in verse 20, the prophet asks why 

he did not “hear/obey the voice of the LORD” (ְוָלָּמה לֹא־ָׁשַמְעָּת ְּבקֹול ְיהָוה), and restates in verse 22 

the paramount nature of “hearing/obeying the voice of the LORD” (ִּכְׁשֹמַע ְּבקֹול ְיהָוה).51  This is a 

very clear echo of Deut 18:15–19.52  Yet, as argued above, Gen 3:17 lingers in the background 

too.  Just as Adam, Saul has heard/obeyed someone else’s voice: in verse 24 he says, “I feared 

the people and I heard/obeyed their voice” (ָוֶאְׁשַמע ְּבקֹוָלם).53  The consequence is both that the 

word of the LORD is no longer available to Saul (v. 26) and death, which is now already 

foreshadowed in verse 35.54  Not hearing/obeying the voice of the LORD, and instead 

hearing/obeying someone else’s voice, was the cause of the original death in Genesis 3.  So it 

is again.  With Saul’s inability to respond to the LORD’s corrective program—the employment 

of prophets—he is starting to resemble the “Seed of the Serpent.” 
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David is of Judah 

In stark contrast, the next two chapters present us immediately with a man from Bethlehem 

(16:1), which the reader knows is in Judah (17:12; cf. also significantly Ruth 1:1).  He 

becomes the king, the LORD’s anointed (16:1, 6; cf. 2:10).  This is, of course, David.  And right 

away, when the enemies of the LORD taunt his people, “David hears” (17:23; ַוִּיְׁשַמע ָּדִוד).  His 

immediate victory over Goliath is, as mentioned above, the affirmation that he is the “Seed of 

the Serpent” when he chops off the giant’s head (17:49–51).  He then puts the Philistine’s 

armor in his tent (17:54), shows the head to Saul (17:57), and tells him that he is the son of 

Jesse, of Bethlehem (17:58; inclusio with 16:1).  Collectively this amounts to the affirmation 

that David is the “Seed of the Woman” who brings the LORD’s salvation to his people by 

decapitating the hostile “Seed of the Serpent.”55  So clear is it that even Jonathan, the heir 

apparent to Saul, submits to this Judaic king (18:3–4)!  The author then goes on to celebrate 

David’s other victories (18:5, 7, 14, 27, 30).56 

 

Saul is Cain 

But not all are enthusiastic about David’s election.  In 18:8 we read that “Saul burns greatly 

(with anger)” (ַוִּיַחר ְלָׁשאּול ְמֹאד).  This is the exact same construct in Gen 4:5 (ַוִּיַחר ְלַקִין ְמֹאד).  

While this construct can also be found in other places (Gen 34:7; Num 16:15; 1 Sam 11:6; 2 

Sam 3:8; 13:21; Neh 4:1; 5:6), it is particularly poignant here to evoke the Cain and Able story 

because of the other Gen 3:15 language throughout and particularly because of Saul’s 

behavior just prior in chapter 15.57  Chapters 16–17 are David’s introduction as the “Seed of 

the Woman” but it was chapter 15 where the reader last saw a concentration on Saul, then 

acting like Adam (cf. 1 Sam 15:24 and Gen 3:17).  Now chapter 18 throws the two together, at 
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which time the LORD is very favorably disposed to David (cf. esp. 18:14) but Saul reacts like 

Cain in verse 8.  Then in 19:1–3 Saul wants to kill David and the setting moves to a field 

 ,all the same ,(ָהַרג) is different than that in Gen 4:8 (מּות) While the verb to kill in 19:1  .(ַּבָּׂשֶדה)

the intent to killed mixed with the burning anger and the setting of the field is strongly 

reminiscent of Gen 4:5, 8 where Cain “burns greatly (with anger)” (ַוִּיַחר ְלַקִין ְמֹאד) and kills Abel 

“in the field” (ַּבָּׂשֶדה).  Jonathan even calls this action “sin” (ָחָטא) in 19:4–5, the root from which 

comes the noun “sin” used in Gen 4:7 (ַחָּטאת), the concern being for David’s “blood” (ָּדם) as 

was Abel’s “blood” (ָּדם) in Gen 4:10.58  This collection of lexemes surrounding Saul 

demonstrating his belligerence toward the “Seed of the Woman,” especially after chapter 15’s 

hearing/obeying the voice of the people instead of the LORD, dresses Saul in Cain’s clothing.  

He is looking more and more like the “Seed of the Serpent.”  In 18:29 the narrator even says 

Saul became David’s “enemy” (ֹאֵיב) whose root forms the noun “enmity” in Gen 3:15 (ֵאיָבה).59  

 Jonathan, then, becomes a very round figure.  In 20:14–16 he speaks of David in the 

language of 1 Sam 2:10, seemingly another recognition of David’s role as the chosen “Seed of 

the Woman” to which he wisely submits—for the “Seed of the Woman” (=the LORD’s 

“king”/“anointed” of 2:10) destroys his enemies.  But the “Seed of the Woman” has always 

had enemies close to him (Cain was after all Abel’s brother),60 and when Saul challenges 

Jonathan in 20:31 with these words the atmosphere reaches its highest tension:  

“For as long as the son of Jesse lives on the earth, you shall not be established, nor your 
kingdom. Now therefore, send and bring him to me, for he shall surely die.”  

This is not just a rant on Saul’s part, but a very real challenge to Jonathan.61  What will 

Jonathan do?  This is the first indication from Saul that Jonathan will be his successor.  Will he 

establish his own kingdom?  Will he satisfy his father?  If so, he sides with the “Seed of the 
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Serpent.”  Or will he remember his oath of 18:3–4 and 20:14–16, bearing in mind that “the 

enemies of David” (20:15) is his father (and his father’s house)?   

 This is the narratological tension in 20:35 when we are again told that Jonathan goes 

into the field (ַהָּׂשֶדה), the same field into which he had invited David in verse 11!  With the 

Genesis 4 themes swirling around the previous story in chapter 19 (and 18:8), the reader is to 

tremble at the prospect of the “Seed of the Serpent” will again kill the “Seed of the Woman.”  

Cain is again following Abel into the field!62  The fact that David waits there three days 

contributes to this anxiety.  Three days is symbolic of death.63  But three days is also the 

symbol of resurrection.  For at the end of the pericope Jonathan reverses the imagery and aligns 

himself with David in the language of Gen 3:15.  Verse 42 states,  

 “The LORD will be between me and you (  (ֵּביִני ּוֵבינֶ 
and between my seed and your seed forever.” (  (ּוֵבין ַזְרִעי ּובֵ ין ַזְרֲע

Again, Gen 3:15a reads,  

“I will put enmity between you and the woman, (ֵּביְנ ּובֵ ין הָ ִאּׁשָ ה) 
  and between your seed and her seed. (ּוֵבין ַזְרֲע ּוֵבין ַזְרָעּה) 

The parallel language is clear.  Despite the anticipation that Jonathan might kill David in the 

field in another manifestation of the “Seed of the Serpent’s” enmity toward the “Seed of he 

Woman” just as Cain killed Abel, a surprising and beautiful twist comes at the end: Jonathan 

affirms his allegiance to the “Seed of the Woman” in the very language of Gen 3:15 itself.64  

Only instead of enmity “between” them and their seed, the LORD is “between” them and their 

seed.  It is from this moment on that Jonathan can be trusted.  If the reader only thinks good 

about Jonathan all the way through the narrative, then 1 Samuel 20:42 loses its climactic power 

as a sudden last-second inversion of Genesis 4.65  Jonathan has prudently sided with Gen 

3:15’s “Seed of the Woman” (surely as a narratological example to all readers) against all 
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cultural, human and intertextual expectations.66  Thus, Genesis 4 provides the theological 

overtones to all of chapters 18–20. 

 

Saul is Esau 

With chapter 21 the imagery does not so much shift, as follows the same development of 

Genesis itself.  If Saul—and potentially Jonathan—as the new Cain cannot kill the “Seed of the 

Woman”, perhaps Saul as the new Esau can.   

As David visits Ahimelech the priest we are suddenly introduced to “a certain man of 

the servants of Saul” (v. 7; v. 8 in MT).  “And his name was Doeg the Edomite.”67  Every time, 

save one, that Doeg is mentioned he is also called “the Edomite” (1 Sam 21:7; 22:9, 18, 22).68  

This is not typical to continue to include a disambiguater for characters after the first time they 

are introduced.  The text will not allow the reader to miss the significance of this point, 

therefore: Saul is associated with Edom, the “other nation” of Gen 25:23!69  This “Doeg the 

Edomite” reveals to Saul where David is, and how Ahimelech helped him (22:9).  For helping 

David in this way, Saul then says Ahimelech and his entire house shall surely die (22:16;  מֹות

 as in Gen 2:17 and 3:4 ironically), but none of his servants are willing to lift a hand against ָּתמּו

the LORD’s priests (22:17).  None except “Doeg the Edomite” that is, who then kills 85 priests 

and their entire village (22:18–19)!  Frighteningly, “Doeg the Edomite” does to Israelites in an 

Israelite town what Saul would not do to the Amalekites when commanded by the voice of the 

prophet in the pivotal chapter 15 (cf. language of 15:3 and 22:19).70  This is a terrible moment 

when  ַהֶּמֶל of Israel (22:17) through the hand of an Edomite does to the people of the LORD 

what he was supposed to do to the enemies of the LORD.71  Moreover, by killing Israelites by 

the hand of an Edomite, Saul fulfills Esau’s threat of Gen 27:41, “I will kill my brother Jacob.”  
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Thus, in his association with Edom and in killing the descendants of Jacob (also a form of the 

“Seed of the Woman” by the reading of Genesis mentioned above), Saul becomes the “other 

nation” in Gen 25:23!  Again, Saul is devolving more and more into the “Seed of the Serpent” 

who, by the reading of Genesis mentioned above, is affiliated with the house of Esau/Edom, 

bent on killing the house of Jacob/Israel.72   

 Moving now to the conclusion of Saul’s narrative, chapter 28 draws together many key 

themes.  For one, Samuel is dead and the LORD does not answer Saul (vv. 3, 6, 15), which 

forms an inclusio with the determinative chapter 15 when because of his disobedience to Deut 

18:9–22 the LORD takes prophecy away from him (cf. esp. 15:35).73  Samuel even specifically 

recalls in verse 18 that Saul did “not obey/hear the voice of the LORD” (לֹא־ָׁשַמְעָּת ְּבקֹול ְיהָוה).  So 

because Saul does not have a word from the LORD, he turns to a “medium” to call up the dead, 

which is strictly forbidden in Deut 18:9–22.74  And by the end the reader comes to the 

pronouncement of Saul’s death (v. 19) which also remembers chapter 15 (esp. v. 35).75  In 

short, the original failure of Saul through the lens of Deut 18:9–22 comes storming back into 

view.76  As argued above, the evoking of Deut 18:9–22 brings with it the memory of Gen 3:17.  

Saul’s failure is the same as Adam’s: the failure to hear/obey the voice of the LORD and instead 

hear/obey the voice of others.  In both cases, the result is death.77 

 It would seem, therefore, that 1 Sam 28:19 should be a suitable ending to this episode.  

Everything expected from the determinative chapter 15 has come to roost.  What, then, is the 

point of verses 20–25?  The witch of En Dor insists on making Saul food.78  He resists at first, 

but then “hears/obeys” (again, ָׁשַמע) her word.79  She kills a fattened calf and bakes him 

bread.80  Then comes the penultimate scene in Saul’s story (short only of narrating his death), 

and it is the final characterization for this king of Israel: in three staccato verbs, he and his 
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servants ate and rose and went ( ְלכּוַוּיֹאֵכלּו ַוָּיֻקמּו ַוּיֵ  ).  These three verbs are found in this order only 

found here and in Gen 25:34, the moment of Esau’s crass recusal from among the covenant 

people.81  Thus, in one sudden moment Saul looks indistinguishable from Esau, the father of 

Israel’s historic enemy, Edom.  All are the “Seed of the Serpent.”82  

It seems so anti-climactic.  Samuel’s words in verses 16–19 sure seems to be enough 

for concluding Saul’s last night on earth.  Why this meal and exit?  It is one final type-

casting—indeed the clearest if there still remained any question—that Saul is the latest 

manifestation of the “Seed of the Serpent” who wants to kills the “Seed of the Woman”.  Saul 

is Esau, just as Esau was Cain.83 

Thus, there is a line of redemptive-historical indistinguishability running from Cain 

through Esau, Edom and Saul!  Adam’s original failure was hearing/obeying the voice of 

others in contradistinction to the voice of the LORD; and prophets were given to Israel to start 

to redress such a habit among fallen humanity.  “The Seed of the Woman”, in order to be the 

redeemer, will hear/obey the voice of the LORD through the prophet; the “Seed of the Serpent” 

will not and instead attempt to destroy the “Seed of the Woman.”  First Samuel takes readers 

through this dynamic very slowly reaching its denouement in the ah-ha moment when Saul 

looks exactly like Esau—speaking and acting like Cain, in league with an Edomite killing 

Israelite priests and civilians, and finally acting in the same manner as Esau’s defining moment 

in Gen 25:34.   

But alas, unlike Animal Farm, there is a final showdown.  When Saul’s death is finally 

narrated in chapter 31, it is like watching an inevitable car crash, to which one helplessly 

recoils before it even happens.  The only thing left is for the wreckage to just ensue.  With no 

narratological buildup and very little detail, first Saul’s sons die, including Jonathan (v. 2).  
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Then Saul falls on his own sword (v. 4).  Verse 6 provides the last validation that Samuel was a 

true prophet: his word of 28:19 comes to pass (cf. Deut 18:21–22).  But it is verses 8–10 that 

provides the final crunching of glass and screeching of metal: the Philistines decapitate Saul’s 

dead body and put his armor in Ashtaroth’s temple.  At this point the reader says, “I knew it; 

indeed Saul is the ‘Seed of the Serpent’ for this is the same fate that befell Goliath in 17:51, 

54!”84  A little postscript softens the blow a bit—the men of Jabesh collect and burry his and 

his sons’ bones (v. 13; cf. also 2 Sam 21:11–14).  But that does not change the cumulative 

effect of the seemingly minor details, now appearing like dozens of other cars bowling into an 

awful pileup, that typecast Saul as Esau, and equally as Cain—the “Seed of the Serpent.”85   

 

Conclusion 

Dominic Rudman comments,  

“Historical writing is not so much about the setting down of dry objective facts as the 
telling of a narrative in order for a reader to draw appropriate lessons….  A close 
examination of the narratives of David reveals the hand of a writer unafraid to retell 
events with reference to the great stories of Israel’s more distant past.  For the reader 
alive not just to the immediate context of the story of David, but to the wider one of the 
Primary History…”86 
 

He goes on to conclude that these sort of allusions have “a narrative function, allowing the 

writer to characterise individuals and pass judgement on their actions without the need for 

excessive intervention in the text.”87  Allusive characterization is just what I am proposing here.   

 The narrative of 1 Samuel is subtle but effective is its employment of Genesis 3 and 

Deuteronomy 18 themes.  The victory of the “king” in 2:10 reads like the triumph of Gen 

3:15’s “Seed of the Woman,” and in chapter 3 Samuel becomes the new prophet forecasted in 

Deut 18:15,18.  While it is clear from the moment the reader meets David (ch. 16–17) that he is 

the son of Judah and the “Seed of the Woman,” Saul’s characterization comes more slowly.  
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He seems to make a good start at first, but in chapter 15 he does not hear/obey the voice of the 

LORD through the prophet as required in Deut 18:15–19.  In this he looks like Adam in Gen 

3:8, 10, 17.  From there chapters 18–20 typecast him as a sort of Cain, as much of the narrative 

takes place in the field and his burning anger incites the desire to kill David, the “Seed of the 

Woman.”  Next, Saul is type casted as a new sort of Esau, as he links arm with an Edomite to 

kill Israelite priests (ch. 22) and behaves like Esau at his last meal (28:25).  Finally, Saul 

receives a strike to the head, receiving the same treatment as Dagon and Goliath before him, to 

very clear manifestations of the “Seed of the Serpent.”  In the final analysis, Saul has 

progressively devolved into clearer and clearer characterization that redemptive-historically 

speaking make him indistinguishable from Cain and Esau.   

There are only two groups of humanity as far as Gen 3:15 is concerned: the “Seed of 

the Woman” who has faith in the LORD’s purposes and will someday deliver the “One Seed” to 

restore Eden; and the “Seed of the Serpent” whose only mission in the world is the bloodthirsty 

attack on the “Seed of the Woman” at every opportunity.  The people of God and the enemies 

of God are locked in this permanent battle.  While the “Seed of the Serpent” will achieve 

swiping victories, the “Seed of the Woman” will deliver crushing blows to the head.  Who is 

who in this battle is, then, evident by their actions and what happens to them.  In so far as Cain 

succeeds in such assault and Esau threatens so much, the conclusion can only be drawn that in 

1 Samuel Saul is the latest manifestation of the “Seed of the Serpent” as he speaks and acts like 

both Cain and Esau.  All three—Cain, Esau and Saul—occupy analogous places on the map of 

the Creator’s redemptive-historical purposes.  It is tragic because Saul starts well and is himself 

and Israelite king.  But the “Seed of the Serpent” arises wherever there is willful ignoring of 

the voice of the LORD, and murderous intent toward the “Seed of the Woman.”  In the end, 



 

7093 words  page 21 of 28 

 

however, the “Seed of the Woman” has and will prevail despite such enmity, demonstrated in 

the strife-ending mortal wound to the head.   

 Reading books as whole texts, and allowing details to work forward and backwards 

through the narratives has opened up the space to see these connections.  Authors do not write 

sentences.  They wrote whole texts where the sentences all hang together in a coherent unity.  

When readers allow the full narrative to have its full effect, the more opaque details come into 

colorful synergy.  So here, Genesis and 1 Samuel as whole texts interface to provide a 

redemptive-historical characterization, and therefore understanding, of Saul.  In short, the 

reader concludes that the LORD’s message is: David I loved, Saul I hated. 
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sense of the Hebrew to “the birthright” (ַהְּבֹכָרה) anchors this moment more firmly into the larger drama of Genesis.  
There is only one birthright that matters: to be part of the “Seed of the Woman.”   

30 In fact, Paul’s point in Rom 9:6–13 is just that: physical descent is not a defining mark for who belongs to the 
line of promise.  If I can slightly contextualize Rom 9:6 for this study we could say “not all who are descended 
from Isaac belong to the “Seed of the Woman.”  Thus, Rom 9:13 means Jacob I chose to continue the “Seed of 
the Woman”, but Esau I rejected and is therefore part of the “Seed of the Serpent.”   

31 On the climax of Gen 3:15 in Gen 49:8–12 with Judah see esp. Alexander, “Adam to Judah,” 5–19; idem, 
“Genealogies, Seed and Compositional Unity of Genesis,” TynBul 44.2 (1993): 255–70; idem, “Messianic 
Ideology,” 19–39.  He concludes, “Narratives and genealogies are carefully combined so as to highlight this line 
of descent.  Almost all of the material in the book relates in one way or another to this feature” (“Adam to Judah,” 
14).   
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Alexander also takes the next step when he asks “why the book of Genesis is so intent on tracing this 

lineage” (ibid., 15).  He concludes “the book of Genesis provides a very remarkable and distinctive record of the 
early ancestry of the royal lines of David” (ibid., 18).  He does concede, “This connection between the seed of Eve 
and the Davidic dynasty may at first appear somewhat tenuous.  However, when we consider the conclusion of the 
family tree in Genesis it is noteworthy that special attention is given to Judah, the ancestor of David” (ibid., 17; 
see also idem, “Messianic Ideology,” 31–38).  It is precisely these connections that I am exploring here on the 1 
Samuel end of things.  Dempster summarizes well: “The genealogical focus has shifted from Adam to Seth, to 
Shem, to Abraham, to Israel, to Judah and finally to David” (Dominion and Dynasty, 40; see also Bruce K. Waltke 
with Cathi J. Fredericks, Genesis: A Commentary [Grand Rapids: Zondervan, 2001], 93 n. 52).  

32 The “hand on the next of [his] enemies” in Gen 49:8 is certainly a conceptual echo of Gen 3:15’s foot on the 
head of the serpent.   

33 This is seen in the way Judah climaxes the “seed” leitmotif of the book, but also if the fertility of the earth in 
49:11–12 is reminiscent of Eden (see the suggestive comments by Alexander, “Messianic Ideology,” 34–36. 

34 See esp. Currid, Exodus, [pp.]. 

35 Cf. also 33:37 and 34:3; the reader is not allowed to forget that they are never able to pass through Edom.  
Edom is a major recurring obstacle against Israel trying to enter the land.  This sort of behavior toward Israel is, of 
course, not forgotten, as evinced in Obadiah. 

36 It is also very interesting that throughout Rebekah’s web of deceit she constantly conjures Jacob to hear/obey 
 in Gen 27:8, 13, 43.  And in Pharaoh’s thematic challenge of Exod 5:2 he refuses to (קֹול) her voice (ָׁשַמע)
hear/obey the voice of the LORD (ַוּיֹאֶמר ַּפְרֹעה ִמי ְיהָוה ֲאֶׁשר ֶאְׁשַמע ְּבֹקלֹו).  Thus in Genesis and Exodus the language of 
Adam’s failure in Gen 3:17 is used to recapitulate the serpent’s deceit and rebellion (even among the covenant 
people!).   

37 August is absolutely correct that redemption in the context of Genesis means restoring Edenic conditions in 
these three ways: (1) destroying evil, (2) restoring creation, and (3) bringing God’s presence to dwell again with 
humanity (“Messianic Hope,” 56–62).  I would add, though, that the language of hearing/obeying the voice of the 
LORD is equally prevalent throughout Genesis and should be considered the fourth aspect of the Edenic state that 
the “Seed of the Woman” will revive. 

38 Important to note here is that the prohibitions in Deut 18:9–14 are not against general pagan religious practices, 
but specifically against forms of divining revelation from their gods (Peter C. Craigie, The Book of Deuteronomy 
[NICOT; Grand Rapids: Eerdmans, 1976] 260–62; Ian Cairns, Word and Presence: A Commentary on the Book of 
Deuteronomy [ITC; Grand Rapids: Eerdmans, 1992], 173–74; Christopher Wright, Deuteronomy [NIBC; 
Peabody, Mass.: Hendrickson/Paternoster, 1996], 216–17; J. G. McConville, Deuteronomy [AOTC 5; Leicester: 
Apollos/Downers Grove: InterVarsity, 2002], 300–302; John D. Currid, Deuteronomy, [pp.?]). 

39 To be clear, the point of Deut 18:16 is that the people at Sinai could not bear to hear the “voice of the LORD.”  
But therein lies the need for the prophet: despite their inability to hear directly the divine voice, someway of 
receiving the word of the LORD is still absolutely essential for the “Seed of the Woman.”  That is a major point of 
redemption: to bring humanity back to hearing/obeying the voice of the LORD and not other voices as Adam did 
per Gen 3:17. 

40 Craigie calls the singular prophet in v. 15 “a collective form indicating the succession of prophets” 
(Deuteronomy, 262 n. 18; so too McConville, Deuteronomy, 303).  I contend it is working the same way “seed” 
does in Genesis: collective with a climactic individual.   

41 “The Song of Hannah constitutes the interpretive key for all that follows” (William J. Dumbrell, The Faith of 
Israel: A Theological Survey of the Old Testament [2d ed.; Grand Rapids: Baker Academic, 2002], 82).  See also 
e.g. Walter Brueggemann, First and Second Samuel (Interpretation; Louisville: John Knox, 1990), 20–21.  
Particularly it forms a theme-governing inclusio with 2 Samuel 22–23 (Randall C. Bailey, “The Redemption of 
Yhwh; A Literary Critical Function of the Songs of Hannah and David,” BibInt 3.2 [1995]: 213–31). 
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42 James M. Hamilton, Jr. says 1 Sam 2:10 is one example where the “fundamental imagery” of Gen 3:15 is 
“reused and interpreted” (God’s Glory in Salvation through Judgment: A Biblical Theology [Wheaton: Crossway, 
2010], 76–77).  

43 Again, as with Gen 3:15, 1 Sam 2:10 must be read as an integral part of the whole narrative whereby the reader 
allows later material to clarify the earlier. 

44 Both “Dagon” in verses 3 and 4, as well as the “head of Dagon” in verse 4 are emphatic with the noun before 
the verb.  The point: Whoa, Dagon is even fallen before the Lord and his head is cut off.  Robert P. Gordon is 
insightful to identify this as the ongoing motif of Yahweh versus the gods in Exod 12:12, now in Philistia (I & II 
Samuel [OTG; Sheffield: JSOT Press, 1984), 35. 

45 David is anointed king in chapter 16 (compare the uses of ֶמֶל and  ַָמִׁשיח in 2:10 and 16:1, 6) and defeats the 
“Seed of the Serpent” in chapter 17.  As Dempster adroitly comments, “David has become the focus of world 
genealogy.  The seed of the woman has arrived, and in David’s first action as king he is a warrior, an anointed one 
who conquers and beheads a monstrous giant, whose speech echoes the serpent’s voice” (Dominion and Dynasty, 
140).  

46 Of the latter point, so too Dempster, Dominion and Dynasty, 139–40; Leithart, A Son to Me, 62. 

47 Similarly Hamilton, God’s Glory, 161–62. 

48 The immediate referent here is the warning Samuel gives in verses 10–18. 

49 Most notably in 22:16–19 which we will consider shortly. 

50 This, however, is not without the interesting comment in v. 8 that the men of Judah were there to help.     

51 See much larger analysis of this in V. Philips Long, The Reign and Rejection of King Saul: A Case for Literary 
and Theological Coherence (SBLDS 118; Atlanta: Scholars Press, 1989), 133–69. 

52 A Deuteronomy 18 background also provides an explanation for why Saul’s actions are equated to “divination.”  
Divination is one of the forms of revelation forbidden in Deut 18:10, 14.  It is functionally “hearing/obeying” 
other voices besides the LORD’s/the prophet’s.  It may well serve also as a foreshadowing of chapter 28 (Amos 
Frisch, “‘For I Feared the People, and I Yielded to Them’ [I Sam 15,24]: Is Saul’s Guilt Attenuated or 
Intensified?,” ZAW 108.1 [1996]: 101; Stephen B. Chapman, 1 Samuel as Christian Scripture: A Theological 
Commentary [Grand Rapids: Eerdmans, 2016], 204). 

53 The play on ָׁשַמע and קֹול in 15:14 helps keep this emphasis relentlessly at the fore.  
On the very significant role that Saul’s hearing/obeying the voice of the people has in not only chapter 

15, but all of 1 and 2 Samuel (particularly in comparing Saul to David for fitness to be king), see Frisch, “‘I 
Feared,” 98–104.   

54 So too Ralph W. Klein, 1 Samuel (2d ed.; WBC 10; Nashville: Thomas Nelson, 2008), 154. 

55 Collins concludes, “The clearest syntactic parallel to [Gen 3:15] is 2 Samuel 7:13” (“Syntactical Note,” 145; see 
also Kaiser, “zera‘,” 1:253).  Given that 2 Samuel 7 is the height of David’s story, the employment of Gen 3:15 
language there adds support that such themes are latent already in 1 Samuel 16–17.  As mentioned above, this 
article does not concern itself with compositional issues, but the connections Walter Wifall makes, nonetheless, 
between the language and themes of Genesis 2–3 and the stories of David are quite illuminating on a biblical-
theological level (“Gen 3:15—A Protevangelium?,” CBQ 36.3 [1974]: 361–65; cf. esp. bibliog. in n. 9).  
Likewise, Walter Brueggemann himself admits that the direction of literary dependence between Genesis 2–11 
and the stories of David “can be argued either way”, but the connections he observes between the two are 
intriguing despite his view that the former depends on the latter (“David and His Theologian,” CBQ 30.2 [1968]: 
156–81; quote from p. 158 n. 17).  See also n. 31 above on the relationship between David and Genesis. 
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56 McDonough makes the case that David’s purchase of the threshing floor in 2 Sam 24:18–25, acquiring it from a 
Jebusites, parallels Abraham’s purchase of a burial site of Sarah in Genesis 23, acquiring it from a Hittite (cf. also 
the openings of the next stories, 1 Kgs 1:1 and Gen 24:1).  The former, therefore, represents the fulfillment of the 
promise of the land begun with the latter (“And David was Old,” 128–31).  “[T]he temple to be built here 
represents the ultimate meeting-place of YHWH and his people in the land promised to Abraham” (ibid., 128–29).  
This reading furthers the understanding of David as the “Seed of the Woman” through whom the covenant God is 
bringing his Eden-restoring purposes to pass.   

David’s song at the end of his career also evokes the language and themes of Gen 3:15 in 2 Sam 22:37–
43 (which Hamilton calls an inclusio with 1 Sam 2:10 [“Skull Crushing Seed,” 38]).  This understanding of David 
also seems to appear in the Palms as well; see Psa 8:6; 72:9; 89:5, 24, 30, 37; 110:1 (so too Wifall, 
“Protevangelium?,” 363). 

57 Klein comments, “The long and bitter struggle between Saul and David throughout the rest of 1 Samuel is lived 
in the shadow of chaps. 13–15” (1 Samuel, 155). 

58 Interestingly, Saul does not kill David at this time because he hears/obeys the voice of Jonathan (19:6;  ַוִּיְׁשַמע
 .(ָׁשאּול ְּבקֹול ְיהֹוָנָתן

59 It is also illuminating to observe that 18:10 says “Saul had the spear in his hand (ְוַהֲחִנית ְּבַיד־ָׁשאּול),” which can 
only mean one thing in this context: Goliath’s spear of 17:7, 45, 47 (Leithart, A Son to Me, 108, 113, 127).  I will 
argue below that more comparisons between Goliath and Saul mark the latter’s determinative characterization as 
the “Seed of the Serpent.”  

60 That Cain “spoke” to Abel in Gen 4:8 suggests some relational closeness, as of course does the oft repetition 
that they are brothers in Gen 4:2, 8–11 (Mathews, Genesis 1–11, 273). 

61 Brueggemann comments here, “Saul pulls out all the stops of woundedness and indignation.  He reminds 
Jonathan…that Jonathan will not have a kingdom as long as David lives” (First and Second Samuel, 151).  But 
how can the reader conclude as Brueggemann does, “Jonathan does not seem to care” (ibid.)?  The Genesis 3–4 
overtones have to make the reader wonder what exactly Jonathan thinks and will do.    

62 “Significantly, much of this episode took place in a ‘field’ (20:5, 11, 24), the same location where Cain killed 
Abel (Gen. 4:8)” (Leithart, A Son to Me, 120). 

63 [Insert here Dempster’s WTJ article] 

64 Pace Brueggemann who says “[t]he tenseness of the narrative is for a moment resolved, because Saul is not 
present” (First and Second Samuel, 152–53).  Rather, the tenseness is only resolved because Jonathan, from the 
House of Saul, has invoked the language of Gen 3:15 to ally himself with the “Seed of the Woman” whereas 
moments earlier it looked like he might kill him as the “Seed of the Serpent.”  

65 Comments like this are ubiquitous: “He has much magnanimity of spirit that he can envisage David as king of 
Israel (v. 13) without any shadow falling across their friendship; he is uncorrupted by ambition and he asks in 
return a love which matches his own (v. 17)” (William McKane, I & II Samuel: Introduction and Commentary 
[TBC; London: SCM, 1963], 130).  But verses 13 and 17 come before Saul’s challenge to Jonathan in vv. 30–31.  
The narrative drama and shocking conclusion are lost if readers wash the end of the pericope over all before it.  
Instead, vv. 30–31 should be read as a new point of data that could alter Jonathan’s posture toward David entirely. 

In fact, I would contend that 18:3–4 and 20:14–16 are not just data points or all-encompassing summary 
statements of their relationship, but designed to create the close ties between Jonathan and David to create the 
Cain and Abel comparison all the more.  For before the reader knows what Cain will do, it is known they are 
brothers.  So here, in chapter 20 it is unclear what Jonathan will do, but their close ties in no way removed the 
Cain and Abel comparison.  Rather it heightens it.   

66 Leithart suggestively calls Jonathan in this passage the “anti-Cain” (A Son to Me, 120).  
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67 Says Klein, “His Edomite nationality marks him as a potentially sinister character (cf. Gen 25:25, 30; Num 
20:14–21; 2 Sam 8:13–14; 1 Kgs 11:14–22)” (1 Samuel, 213). 

68 The only time he is not also designated “the Edomite” is in 1 Sam 22:18a, yet in the very next sentence he is.  
So in one way of thinking he is never not called by this name.  Psalm 52’s superscript also includes “the 
Edomite.” 

69 [McCarter says he may have been over Saul’s servants (Klein 213, 224)] 

70 Says Robert D. Bergen, “Saul’s stunning inversion of the revealed will of the Lord in this instance is consistent 
with the text’s portrayal of Saul as a king ‘such as all the nations have’ (8:5)” (1, 2 Samuel [NAC 7; Nashville: 
Broadman & Holman, 1996], 230). 

71 The MT emphasizes the pronouns in v. 18, highlighting Doeg the Edomite all the more (Klein, 1 Samuel, 225).  
Auld comments, “It adds to the scandal: Doeg is more punctilious over the destruction of priests in Israel than 
Saul has been with Agag and the Amalekites” (I & II Samuel, 269–70). 

72 Without calling him so much, Dale Ralph Davis compares Saul at this point to several other “Seed of the 
Serpent” throughout the Bible (1 Samuel: Looking on the Heart [Grand Rapids: Baker; repr. Ross-shire: Christian 
Focus, 2000], 185–86. 

Earlier in chapter 22, however, David does exactly as a prophet tells him to do (v. 5). 

73 See also McKane, I & II Samuel, 163; Davis, 1 Samuel, 235–36. 

74 While I cannot agree with all of his redactional conclusions, see nonetheless H. Donner (“Basic Elements of 
Old Testament Historiography Illustrated by the Saul Traditions,” in Papers Read at the 24th Meeting of ‘Die Ou-
Testamentiese Werkgemeenskap in Suider-Afrika’ [OTWSA 24; {finish this bibliog.}], 46–47) on the strong 
linguistic ties between 1 Samuel 28 and Deuteronomy 18. 

As to why/how the witch was successful in conversing with Samuel, Chapman suggests this should be 
viewed much the same way Balaam’s prophecy is (Numbers 22–24), “divine concessions that can be understood 
as heightening, rather than diminishing, God’s sovereignty” (1 Samuel, 203).    

75 See also Chapman, 1 Samuel, 200 (though Chapman seems to confuse just whose death is in view in 1 Sam 
15:35).  Leithart also comments that Samuel’s robe (28:14) also recalls 15:27–28, the last time his robe was 
mentioned (A Son to Me, 155). 

76 “His great error at the outset was to listen to the people and not to Samuel; that is, not to Yahweh” 
(Brueggemann, First and Second Samuel, 196). 

77 [and loss of kingship] 

78 Pamela Tamarkin Reis makes the case that she is trying to save her own life after the less than encouraging 
news she just delivered to Saul (Reading the Lines: A Fresh Look at the Hebrew Bible (Peabody, Mass.: 
Hendrickson, 2002), 147–67).  It was, after all, commonly believed that conduits of revelation (either mediums or 
prophets) had control over their messages (cf. e.g. 1 Kgs 22:8, 18), which could be the sense behind v. 16—Saul 
thinks he might get a better answer this time around.  But that is exactly the opposite point of Deut 18:18 (“I will 
put My words in his mouth, and he shall speak to them all that I command him”) and the very expectation that is 
expelled with the prohibitions of Deut 18:9–14. 

David Toshio Tsumura, however, suggests she may be some kind of sorceress of a sun goddess who 
makes food for the dead—and soon to be dead, thus Saul should eat—that the goddess carries through the 
underworld at night (The First Book of Samuel (NICOT; Grand Rapids: Eerdmans, 2007), 630–31.  Maybe this is 
why he refuses to eat at first! 

79 Again, this is another person Saul “hears/obeys,” whereas he did not “hear/obey the voice” of the Lord in v. 18.  
“The repeated use of šāmaʿ underscores an important theological point.  ‘To listen’ is also ‘to obey.’…When Saul 
finally does listen to someone, it is to the voice of a divining woman, who acts in direct violation of Yahweh’s 
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law.” (Tony W. Cartledge, 1 & 2 Samuel [SHBC; Macon: Smyth & Helwys, 2001], 326).  If Tsumura’s 
understanding of the nature of the meal is correct (see n. 87 above), then his yielding to eat the meal also 
constitutes idolatry. 

Leithart also comments that “The emphasis on ‘listening to the voice’ is deliberate and pregnant” (A Son 
to Me, 155), an then intriguingly says, “Ultimately the roots of this scene go back to Eden, for Adam was also 
condemned ‘listening to the voice’ of a woman and accepting the food she offered, rather than listening to the 
voice of Yahweh (Gen 3:17)” (ibid., 156).  While I do not think so much emphasis needs to be placed upon the 
observation that a woman gives food, I obviously agree that we are thinking in the right direction when language 
of “listening/hearing/obeying” the voice takes us back to Genesis 3 (through Deuteronomy 18).     

80 Ronald F. Youngblood says 1 Sam 28:34 is “very similar” to Gen 18:6–7 and 19:3 (“1, 2 Samuel” in The 
Expositor’s Bible Commentary vol. 3 [Grand Rapids: Zondervan, 1992], 784), but makes nothing more of it.  I 
contend here, however, that more similarities between 1 Samuel and the Esau story evoke Genesis 25 far more 
than Genesis 18–19. 

81 [ate, arose and went with Samuel in 8:24–26 but DIFF word for went] 

82 Again, Leithart is provocative calling this scene “a counterfeit Passover” with its unleavened bread at night and 
coming death of a firstborn (A Son to Me, 156).  This too may be in view in addition to the Esau imagery.  Either 
way (or both ways) the reader ends up in the same place: “true Israel, David” escapes the serpent.  While I have 
commented positively on Leithart’s A Son to Me, one only wishes Leithart showed a little more of the textual 
evidence leading to his conclusions, rather than just making glancing suggestions.    

83 Also: both Esau and Saul are about to die; both eat bread; Esau is exhausted, Saul has no strength 
Objetions: not “he drank” 
1. Historical constraints 
2. Hays’s ‘recurrence’ and ‘thematic coherence’ (on the former see the last books you reviewed…) 

84 See also Leithart, A Son to Me, 170–71.  The hint of this association may already be laid in 28:20 when Saul 
falls “full length on the ground, almost like the statue of Dagon in presence of the ark (1 Sam 5:3–4)” (Auld, I & 
II Samuel, 329), and as far back at 18:10 when Saul has “the spear” (cf. n. 59 above). 

85 That Saul is an Israelite does not matter; we have already seen in Genesis that both seeds can arise from the 
same genetic stock.  Hamilton uses Abimelech in Judg 9:1–5, 34–49, 53 as an example of this as well. 

86 “Patriarchal Narratives,” 248. 

87 Ibid., 249. 


