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“After the Deportation”: 
Observations in  

Matthew’s Apocalyptic Genealogy

nicholas g  piotrowski
crossroads bible college

A handful of scholars have recently focused on the importance of “the deportation 
to Babylon” in Matt 1:11, 12, 17 and the determinative role it plays for under-
standing the author’s conceptualization of redemptive history. Others, however, 
demur. This article draws attention to three observations heretofore neglected in 
the discussion of what “the deportation to Babylon” might mean for appreciat-
ing the narrative’s theological setting, as well as interpreting the entire gospel: 
(1) an “interrupted chiasm”; (2) the precise meaning of μετοικεσία in 1:11, 12, 
17; and (3) the enumeration of the generations in 1:17. The aggregate effect is to 
read Matthew’s genealogy in apocalyptic terms as an attempt to assert Yahweh’s 
covenantal faithfulness despite the chaos of historical events—namely, the exile 
that inhibits the path to fulfilling Davidic and therefore also Abrahamic promises.
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Matthew tells a story that demands a very high level of intertextual aware-
ness  The author is himself acutely aware of Israel’s history and Scrip-
tures, and calls the reader to a hermeneutical sophistication to match  1 The 
prologue is particularly swarming with more (oral-scribal) intertextuality 
than the rest of the narrative  The genealogy is a contracted presentation—
and interpretation—of Israel’s long history  In just 17 verses, the author 
covers the entire stretch of redemptive history from Abraham, through 
David, and beyond the exile  Of Matthew’s 13 formula-quotations—for-
mally introduced direct quotations from the OT—7 are clustered into the 
prologue  2 Thus, more than half of the narrator’s interpretive comments are 
packed into the first one-seventh of the book  Finally, from 3:13 to 4:11 the 

1  R  T  France says Matthew “show[s] a remarkably detailed knowledge of the OT text  
      And the author seems to assume that at least some of the original readers of the book 
would have been able to follow such sophisticated patterns of thought” (The Gospel of Matthew 
[NICNT; Grand Rapids: Eerdmans, 2007] 45)  See also idem, “The Formula-Quotations of Mat-
thew 2 and the Problem of Communication,” NTS 27 (1980–81) 233–51 

2  The typical formula—with slight variations—can be found in 1:22; 2:5, 15, 17, 23; 3:3; 
4:14; 8:17; 12:17; 13:14, 35; 21:4; 27:9 (26:56 does not have an accompanying quotation) 
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author very clearly evokes Israel’s identity-forming story of all stories: the 
exodus  Jesus goes through the waters (cf  Exod 14:21–22), is pronounced 
“God’s son” (cf  Exod 4:22–23), and is then led into the wilderness to be 
tested in the same way Israel was (cf  Exod 14–32)  3

These three narratival moves—beginning with a genealogy running 
back to Abraham, frontloading the gospel with seven formula-quotations, 
and evoking Israel’s exodus—produce for the gospel a redemptive- historical 
setting inside which the rest of the story operates  To put it another way, if 
Matthew were a play, the first four chapters would be like arriving at the 
theatre early to watch the crew set up the stage  With each sentence the au-
thor installs another redemptive-historical icon, the accumulation of which 
comprises the arena inside of which the rest of the narrative plays out  
Thus, meaning is influenced by the presence of this scenery insofar as the 
audience pays attention to the set  As David B  Howell observes, authors 
“ ‘educate’ their readers to read their narratives correctly” in the open-
ing pericopes, and “the initial information about the attitudes, characters, 
and narrative world which is projected plays a large part in the process of 
teaching readers the correct interpretive techniques for reading the text ” 4 
In the case of the gospel, the reader does not forget the heilsgeschichtliche 
landscape of Matthew’s Jesus story established in the opening chapters  5 
And so Abraham, David, Isaiah, Micah, and so on are standing there with 
the dramatis personae from start to finish 

3  Joel Kennedy argues this point at length (The Recapitulation of Israel: Use of Israel’s His-
tory in Matthew 1:1–4:11 [WUNT 2/257; Tübingen: Mohr Siebeck, 2008] 154–215)  See also, inter 
alia, W  D  Davies and Dale C  Allison Jr , A Critical and Exegetical Commentary on the Gospel ac-
cording to Saint Matthew (3 vols ; ICC; Edinburgh: T  & T  Clark, 1988–97) 1:340, 344–45, 352, 359, 
361; Austin Farrer, The Triple Victory: Christ’s Temptation according to St. Matthew (Cambridge, 
MA: Cowley, 1990); Jeffrey A  Gibbs, “Israel Standing with Israel: The Baptism of Jesus in 
Matthew’s Gospel (Mt  3:13–17),” CBQ 64 (2002) 520–22, 525–26 

4  David B  Howell, Matthew’s Inclusive Story: A Study in the Narrative Rhetoric of the First 
Gospel (JSNTSup 42; Sheffield: Sheffield Academic, 1990) 115 

5  Loveday Alexander reminds us how common it is in Greco-Roman literature that 
“prefaces have a particular role to play in guiding readers’ expectations at the beginning of 
a text and giving them clues as to what is to come” (“Formal Elements and Genre: Which 
Greco-Roman Prologues Most Closely Parallel the Lukan Prologues?” in Jesus and the Heritage of 
Israel: Luke’s Narrative Claim upon Israel’s Legacy [ed  David P  Moessner; Harrisburg, PA: Trinity 
Press International, 1999] 23)  This is sometimes called “framing ” A frame is a set of societal 
conventions that the text selects, thereby creating expectations for the reader and in turn used 
for interpreting the discourse  Kenneth Duncan Litwak says, “A ‘frame’ consists of the cues or 
markers that one uses to indicate to his or her audience the context of an utterance or text and 
the hints the author or speaker gives the audience for interpreting the statement        ‘Framing 
in discourse’ refers to how a narrative is introduced and shaped, and how this relates to what 
readers expect of the narrative” (Echoes of Scripture in Luke–Acts: Telling the History of God’s People 
Intertextually [JSNTSup 282; London: T  & T  Clark, 2005] 2–3)  In short, “framing tells readers 
how to interpret ensuing narrative” (ibid )  On the theoretical level, see Umberto Eco, The 
Role of the Reader: Explorations in the Semiotics of Texts (ASem; Bloomington: Indiana University 
Press, 1979) 3–42  For superb NT studies, see, e g , Rikki E  Watts, Isaiah’s New Exodus in Mark 
(WUNT 2/88; Tübingen: Mohr Siebeck, 1997; repr , BSL; Grand Rapids: Baker Academic, 2000) 
53–90; David W  Pao, Acts and the Isaianic New Exodus (WUNT 2/130; Tübingen: Mohr Siebeck, 
2000; repr , BSL; Grand Rapids: Baker Academic, 2002) 37–69 



Piotrowski: Observations in Matthew’s Apocalyptic Genealogy 191

This article explores just one rail of this narratological trifecta  6 Mat-
thew’s genealogy suffers in no way from neglect  As much has been written 
on it as on any other part of the first Gospel  7 A few data have, nonetheless, 
been overlooked despite the perennial sifting through the fine sands of 
names, notes, and numbers  Specifically for this study, debate exists as to 
the significance of “the deportation to Babylon” in vv  11, 12, and 17  Some 
scholars point out that Abraham and David are redemptive-historical fig-
ures to whom Yahweh has made covenantal promises and suggest that 
the exile is presented as the obstacle to the fulfillment of these promises  8 
Jesus is then set forward as the telos of the genealogy and thus the solution 
to the problem of exile and fulfillment of Yahweh’s covenant promises to 
Abraham and David  9 Others, however, understand the historic exile to 
play little or no significant role in reading the gospel beyond 1:17  Charles 
Thomas Davis seems to understand that the exile ended in Matthew’s 
thought-world with Jechoniah’s repentance and the birth of Shealtiel  10 
Robert H  Gundry and Warren Carter seem to indicate that the μετοικεσία 
of vv  11, 12, and 17 means the full 70 years of captivity, and therefore 
over in Matthew’s mind as indicated by the many names “after the depor-
tation” (μετὰ       τὴν μετοικεσίαν) in vv  12 and following  11 John Nolland 
simply avers that “no particular interpretation of the Exile is reflected in 

6  For the other two, see my “Scripture and Community: The Socio-Rhetorical Ef-
fect of Matthew’s Prologue-Quotations” (Ph D  diss , Wheaton College, 2013); and Kennedy, 
Recapitulation 

7  See Jason B  Hood’s bibliography (The Messiah, His Brothers, and the Nations [LNTS 441; 
London: T  & T  Clark, 2011] 165–82) 

8  See Donald J  Verseput, “The Davidic Messiah and Matthew’s Jewish Christianity,” in 
Society of Biblical Literature 1995 Seminar Papers (ed  Eugene H  Lovering Jr ; SBLSP 34; Atlanta: 
Scholars Press, 1995) 107–8; Davies and Allison, Matthew, 1:187; Mervyn Eloff, “Exile, Restora-
tion and Matthew’s Genealogy of Jesus ὁ Χριστός,” Neot 38 (2004) 81–84; Kennedy, Recapitula-
tion, 76, 79, 93–100, 108; Hood, Messiah, 83, 85–86, 155–56, 159, 162 

9  So N  T  Wright, Christian Origins and the Question of God, vol  1: The New Testament and 
the People of God (Minneapolis: Fortress, 1992) 385–86; Richard B  Hays, “The Gospel of Mat-
thew: Reconfigured Torah,” HvTSt 61 (2005) 170–71  Jack Dean Kingsbury says God’s promises 
to Abraham and David, which guide the whole of Israel’s history, “ostensibly had come to 
naught in the Babylonian captivity [and] have attained their fulfillment in the coming of the 
heir of Abraham and David” (Matthew: Structure, Christology, Kingdom [2nd ed ; Minneapolis: 
Fortress, 1989] 44)  Similarly D  A  Carson, Matthew (EBC 8; Grand Rapids: Zondervan, 1984) 
62, 66–67, 95; Davies and Allison, Matthew, 1:180, 187–88; Craig L  Blomberg, Matthew (NAC 
22; Nashville: Broadman & Holman, 1992) 53; France, Matthew, 29–30; David L  Turner, Mat-
thew (BECNT; Grand Rapids: Baker Academic, 2008) 58; Craig A  Evans, Matthew (NCBC; 
Cambridge: Cambridge University Press, 2012) 37; Nathan Eubank, Wages of Cross Bearing and 
Debt of Sin: The Economy of Heaven in Matthew’s Gospel (BZNW 196; Berlin: de Gruyter, 2013) 
109–10; see also bibliography in n  8 above 

10  Charles Thomas Davis, “The Fulfillment of Creation: A Study of Matthew’s Geneal-
ogy,” JAAR 41 (1973) 523–24, 530 

11  Robert H  Gundry, Matthew: A Commentary on His Handbook for a Mixed Church un-
der Persecution (2nd ed ; Grand Rapids: Eerdmans, 1994) 17; Warren Carter, Matthew and the 
Margins: A Socio-political and Religious Reading (JSNTSup 204; Sheffield: Sheffield Academic, 
2000) 64; idem, “Matthew 1–2 and Roman Political Power,” in New Perspectives on the Nativity 
(ed  Jeremy Corley; London: T  & T  Clark, 2009) 81 
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the genealogy ” 12 The problem with the arguments on both sides is the 
lack of exegetical evidence underwriting their conclusions  The role of “the 
deportation” seems to fit these scholars’ otherwise-well-conceived theories 
on Matthew  But that is just the issue: the focus is elsewhere before it is on 
“the deportation,” and an understanding of “the deportation” is nestled 
coherently among their other conclusions  It could well be that the conclu-
sions are accurate, but which conclusions are accurate? Some clarity and 
direction is needed from an exegetical angle that focuses specifically on 
the phrase at the center of the discussion: “the deportation to Babylon ” 13

Matthew 1:1–17
As mentioned, the genealogy comprises a telescoped version of Israel’s 
history  14 The gospel then becomes the next installment in Israel’s epochal 
tale  Where the genealogy leaves off is where the narrative proper picks up 
with its established redemptive-historical setting  15 Specifically, this set-
ting is defined by three focuses—Abraham, David, and “the deportation 
to Babylon”—and the manner in which they interrelate  This is clear from 
the summary in v  17 and the way each one heads successive tables of the 
genealogy (vv  2, 6, 12)  But is “the deportation to Babylon” just an his-
torical footnote, conveniently providing the evangelist an anchor to break 
up Israel’s story into blocks? Or is it theologically determinative to the 
genealogy and therefore Matthew’s understanding of redemptive history? 
If the latter, how so? This article will bring three exegetical observations 
to bear: (1) an “interrupted chiasm” that significantly affects the geneal-
ogy’s structure, (2) a syntactically determined meaning of μετοικεσία in 
1:12, and (3) the enumeration of the generations in 1:17  After reflecting on 
these data and the relationship between them, I conclude that Matthew’s 
genealogy uses an apocalyptic schema to identify the exile as an ongoing 
redemptive-historical crisis  This context of ongoing exile, then, provides 
the theological setting for the story as well as the covenantal tension that 
the gospel aims to resolve 

12  John Nolland, The Gospel of Matthew (NIGTC; Grand Rapids: Eerdmans, 2005) 84  
Reflecting this sentiment, many interpreters simply ignore this annotation 

13  In compiling the interpretive comments from significant Church Fathers on the divi-
sions of the genealogy, Aquinas includes the gloss “In prima significantur homines ante legem, 
in qua quosdam homines naturalis legis invenies, scilicet Abraham, Isaac et Iacob, usque ad 
Salomonem; in secunda significantur homines sub̀  lege: omnes enim qui in ea inveniuntur sub 
lege fuerunt; in tertia homines gratiae quia terminatur ad Christum qui gratiae dator fuit, in 
qua etiam liberatio a captivitate Babyloniae facta est significans liberationem a captivitate per 
Christum factam” (Catena Aurea in Quatuor Evangelia [ed  A  Guarienti; 2 vols ; Rome: Marietti, 
1953] 1:22)  It is this suggestion regarding the third table that merits further exploration 

14  W  Barnes Tatum calls it “a résumé of salvation history” (“ ‘The Origin of Jesus Mes-
siah’ [Mt  1:1, 18a]: Matthew’s Use of the Infancy Traditions,” JBL 96 [1977] 527) 

15  Similarly, Howell calls the genealogy “expositional” in that the narrator provides the 
reader with indispensable information for understanding the ensuing story (Inclusive Story, 
98)  Kennedy convincingly argues that genealogies situated in narrative discourse become 
part of the narrative itself, whereby they have an inverse hermeneutical relationship with the 
narrative proper (Recapitulation, 35–52)  The two need each other 
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An Interrupted Chiasm

The genealogy has a carefully ordered chiastic structure  16 Verse 1 and the 
first two tables begin to comprise a simple chiasm  The order of names in 
v  1 is Jesus Christ, David, and Abraham  The genealogy proper then starts 
with Abraham (1:2) and moves on to David (1:6b)  The reader then expects 
the second table to end with Jesus Christ, thus closing the chiasm  The 
reader is suddenly confronted, however, with “the deportation to Babylon” 
in 1:11  Literarily it comes out of nowhere  17 It is intrusive on the structure 
anticipated from the title in v  1:

Matt 1:1:

Matt 1:2:
Matt 1:6:
Matt 1:11–12:
Matt 1:16:

a  Jesus Christ
b  David

c  Abraham
c′  Abraham

b′  David
d  Deportation to Babylon

a′  Jesus the Christ

This is also observed in comparing vv  1 and 17  In v  1 the order of 
names is Christ-David-Abraham, and in v  17 it is Abraham-David-Christ  18 
But the specific order of all nouns in v  17 is Abraham-David-deportation-
Christ  19 Thus, in addition to its intrusion on the expected chiastic structure 
of the tables, the deportation is also intrusive on the expected inclusio of 
vv  1 and 17 

Matt 1:1:

Matt 1:17:

a  Jesus Christ
b  David

c  Abraham
c′  Abraham

b′  David
d  Deportation to Babylon

a′  the Christ

It is also worth pointing out that “the deportation” is the only event—
other than constant “begetting”—explicitly mentioned in the genealogy  20 
Without mention of the historic return, this “deportation” is quite peculiar 

16  See Davies and Allison for a survey of how the structure has been studied (Matthew, 
1:161–65) 

17  David R  Bauer has also noticed the chiastic relationship between Matt 1:1 and 1:2–16 
but does not comment on the intrusion of “the deportation” (“The Literary and Theological 
Function of the Genealogy in Matthew’s Gospel,” in Treasures New and Old: Contributions to 
Matthean Studies [ed  David R  Bauer and Mark Allan Powell; SBLSymS 1; Atlanta: Scholars 
Press, 1996] 140–42)  He gives attention to other interruptions in the genealogy’s patterns (ibid , 
143–50), but not this 

18  Donald A  Hagner calls v  17 a chiastic inclusio with v  1 (Matthew [2 vols ; WBC 33; 
Dallas: Word, 1993–1995] 1:5) 

19  Even Eloff, who is the most amiable to the ongoing exile thesis and who also draws at-
tention to the chiasm formed by vv  1 and 17, overlooks this important observation (“Exile,” 77) 

20  Similary, Christoph Burger comments that “es ist bezeichnend, daß der zweite Ein-
schnitt in der Genealogie Mt 1, 12 und 1, 17 nicht mit dem Namen einer Person (vgl  V  6 und 
17a), sondern durch ein Ereignis, eine Katastrophe, markiert ist” (Jesus als Davidssohn: Eine 
traditionsgeschichtliche Untersuchung [FRLANT 98; Göttingen: Vandenhoeck & Ruprecht, 1970] 
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to the reader  It breaks up the structure anticipated by v  1 and is the only 
explicit event in an otherwise list of names 

Therefore, of all the interruptions in the typical genealogical pattern 
(father “begot” son) this one stands out the most  While I agree that the 
other interruptions are significant, none of them contribute to forming 
(and deforming) the structure of the genealogy, nor are they so entirely 
unexpected (by virtue of v  1) as “the deportation” is  21 Moreover, while 
“his brothers” of vv  1 and 11 and the Gentiles—Tamar, Rahab, Ruth, and 
Uriah 22—do conjure stories from Israel’s history, they are still persons, 
strictly speaking, in the genealogy  The only explicit event is “the deporta-
tion to Babylon ” All this urgently begs the question what “the deporta-
tion” exactly is  What does μετοικεσία mean precisely?

The Meaning of Μετοικεσία

The noun μετοικεσία is not very common  In the NT it appears only here 
in Matt 1:11–12, 17  In the LXX, it only appears eight times  It can mean 
the initial expulsion from the land (Judg 18:30 [LXXA only]; 1 Chr 5:21–22; 
Lam 1:6–7), the geographic region that was evacuated (Obad 1:20), the 
longer experience of captivity outside the land (Ezek 12:11), or an adjec-
tival moniker for a person, “a deportee/an exile/a captive” (2 Kgs 24:16; 
Obad 1:20; Nah 3:10)  23 Given this larger semantic range than is sometimes 
appreciated, 24 the reader must look to the Matthean context for precision  
What does it mean in Matthew’s genealogy? One tandem-observation tips 
the balance toward reading μετοικεσία as the initial deportation to Babylon 
but not the full experience of captivity: its accusative following the preposition 
μετά in v  12 and the presence of Shealtiel also in v  12 

The preposition μετά followed by an accusative noun has a temporal 
or spatial meaning “after ” This is so easy to observe that grammars and 
books on syntax give little space to it, and understandably so  But in Mat-
thew, a distinction can be made between the preposition’s use in regard to 
events and periods of time 

96–97)  See also John Mark Jones, “Subverting the Textuality of Davidic Messianism: Matthew’s 
Presentation of the Genealogy and the Davidic Title,” CBQ 56 (1994) 263; Eloff, “Exile,” 82 

21  Pace Davis, the other annotations in the genealogy do not play as prominent a role 
as “the deportation” (“Fulfillment,” 523–24)  Pace David R  Bauer, who says the inclusion of 
the four women is “the most obvious interruption” (“Genealogy,” in Dictionary of Jesus and the 
Gospels: A Compendium of Contemporary Biblical Scholarship [ed  Joel B  Green, Jeannine K  Brown, 
and Nicholas Perrin; 2nd ed ; Downers Grove: IVP Academic, 2013] 300)  Why are they the 
most obvious? Verse 1 neither expects them nor does not expect them  Verse 1, however, does 
anticipate Jesus Christ to conclude David’s table  But he does not  Instead, “the deportation to 
Babylon” suddenly disturbs the reader’s expectation 

22  That these are to be understood as Gentiles, see Hood, Messiah, 119–38 
23  When Aquila uses the term over against other options pertaining to the exile it “em-

phasizes the deportation component” (Johan Lust, “Exile and Diaspora: Gathering from Disper-
sion in Ezekiel,” in Lectures et relectures de la Bible: Festschrift P.-M. Bogaert [ed  J -M  Auwers 
and A  Wénin; BETL 144; Leuven: Leuven University Press, 1999] 101–3, emphasis original) 

24  BDAG defines it only as “removal to another place of habitation, deportation” (p  643) 
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Five uses of μετά followed by an accusative noun (17:1; 25:19; 26:2, 73; 
27:63) indicate a duration of time  It is unclear, however, whether the periods 
of time are over when the subsequent events occur  Two such uses include 
vague temporal references: μετὰ       πολὺν χρόνον (25:19) and μετὰ μικρόν 
(26:73)  Well, when does “much time” end? And when is “a little (while)” 
over? When a specific length of time is given the subsequent event seems 
to fall on the last day of the interval  In 17:1 and 26:2, this may not be so 
obvious; they look like straightforward time references after which other 
things happen  25 In 27:63, it is perfectly obvious, however, that μετὰ τρεῖς 
ἡμέρας means “after the third day had begun ” 26

The μετοικεσία, however, is not naturally understood as a time interval, 
but a specific event  When the preposition μετά is used followed by an ac-
cusative noun that is an event, it signifies the end of something after which 
something else happens (so 24:29; 26:32; 27:53, 62)  In the genealogy, one 
event ends (“the deportation”) before the next begins (Jechoniah begot 
Shealtiel)  It is, therefore, understood in 1:12 that Jechoniah’s fathering 
of Shealtiel, and Shealtiel’s fathering of Zerubbabel, and so on (1:13–16) 
all occur after the event of the μετοικεσία has concluded  That is to say, the 
μετοικεσία is the event that has ended when the subsequent generations are 
born  This is an important observation for determining what the μετοικεσία 
is in Matt 1:12 

25  But the exact time references are not as clear as they may seem (so too France, Mat-
thew, 970, 981; Nolland, Matthew, 1045)  France says that 17:1 “stands out as a more precise 
temporal connection than Matthew provides elsewhere,” but goes on to doubt even this as it 
may “reflect the ‘six days’ during which the cloud of God’s glory covered Mount Sinai in Exod  
24:16”—especially in light of Matthean emphases on mountains, glory, and the cloud (Matthew, 
645)  See also Hagner, Matthew, 2:492–93  Gundry (Matthew, 342–44) seems more certain (fol-
lowed by Evans, Matthew, 320) that the “six days” imply more than a temporal setting—observ-
ing also the common themes of taking others along onto the mountain (cf  Exod 24:9–11; Joshua 
especially stands out whose name in LXX Exod 24:13, 15 is Ἰησοῦς) and the transfiguration (cf  
Exod 34:30)  For a fuller discussion, see Davies and Allison, Matthew, 2:685–95 

As for 26:2, there is reason to believe, however, that Jesus’ words μετὰ δύο ἡμέρας τὸ πάσχα 
γίνεται are uttered on Wednesday, whereas Passover begins on Thursday (see Hagner, Matthew, 
2:754; Ulrich Luz, Matthew [trans  James E  Crouch; 3 vols ; Hermeneia; Minneapolis: Fortress, 
2001–7] 3:330) 

26  So too Charles Homer Giblin, “Structural and Thematic Correlations in the Matthean 
Burial-Resurrection Narrative (Matt  xxvii  57–xxviii  20),” NTS 21 (1974–75) 415–19; Luz, Mat-
thew, 3:330 n  10, 588  This is how the preposition is used in Mark 8:31; 9:31; 10:34  To be sure, 
in the Matthean parallels (16:21; 17:23; 20:17), the first evangelist uses the dative construct τῇ 
τρίτῃ ἡμέρᾳ, which achieves more temporal precision  It could be argued that the accusative 
construction still means strictly “after three full days” in 27:63 and that the Pharisees are simply 
mistaken regarding Jesus’ predictions (so Nolland, Matthew, 1237)  But this does not seem to fit 
with 27:64  Why would a guard be needed merely “until the third day” (ἕως τῆς τρίτης ἡμέρας) 
if the Pharisees expected the deception after day three? A better solution is to conclude that 
in 27:62–64 the Pharisees are remembering the τρεῖς ἡμέρας of Jesus’ only public prediction of 
his resurrection in Matt 12:38–40 (so Giblin, “Correlations,” 415–19; Gundry, Matthew, 583; 
Hagner, Matthew, 2:862; Ulrich Luz, The Theology of the Gospel of Matthew [trans  J  Bradford 
Robinson; NTTh; Cambridge: Cambridge University Press, 1995] 115; idem, Matthew, 3:586 esp  
n  9; France [Matthew, 1094] thinks 26:61 and 27:40 are more in view)  Thus, in 27:63 μετὰ τρεῖς 
ἡμέρας means after the third day has begun 
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The first event μετὰ       τὴν μετοικεσίαν is Jechoniah’s “begetting” of 
Shealtiel  The reader does not know much about Shealtiel, other than the 
fact that he was born (and likely died) during the Babylonian exile  When 
speaking of Shealtiel, 1 Chr 3:17 even calls his father Jechoniah “the cap-
tive” [ַאִּסר]  27

This tandem-observation—the use of an accusative μετά in reference 
to an event, and the presence of Shealtiel who was born in exile—shows 
that to Matthew the μετοικεσία is, strictly, the deportation to Babylon, but 
not the full 70-year experience of captivity in Babylon  28 For Shealtiel was 
not born “after the captivity” but “after the deportation” and thus during 
the time of exile  Therefore μετὰ       τὴν μετοικεσίαν can only mean after the 
deportation, and during the time of captivity  29 If it means the full experience 
of the exile, then Jechoniah’s fathering of Shealtiel would make no sense 
after it   30 The noun μετοικεσία in Matthew appears, therefore, to mean the 
inception of Israel’s historic exile  31

Moroever, the reader also observes that this deportation/beginning of 
exile marks the end of the Davidic dynasty, 32 and that it is the only event in 
the entire history of Israel that is explicitly referenced (four times in fact in 
vv  11–12, 17)  But the return is nowhere mentioned  The μετοικεσία, therefore, 
is Matthew’s “crux historiae in the story of the nation,” 33 the defining mark 
for the end of the Davidic monarchy  Without mention of a return or re-
enthronement of the House of David, the entire third table of the geneal-
ogy comprises the time μετὰ       τὴν μετοικεσίαν, the time in Israel’s history 
without a Davidic king  Thus, in Matthew’s narrative world, the exile—begun 
with “the deportation”—has not come to a satisfying conclusion insofar as 
the Davidic throne remains vacant  34

Of course, there was a historic return under Ezra and Nehemiah, but 
in the narrative world of the gospel it is minimized  For while the pres-

27  Davis misses this point when he renders 1:12, “With the return from Babylon” (“Ful-
fillment,” 523)  For a top-notch study of Jechoniah’s place in redemptive history (naturally 
including Matthew’s genealogy), see Matthew H  Patton, “Hope for a Tender Sprig: Jehoiachin 
in Biblical Theology” (Ph D  diss , Wheaton College, 2014) 

28  So too Theodor Zahn: “Die μετοικεσία (v  11  12  17) [ist] nicht das 70 jährige Exil, 
sondern das Ereignis der Deportation nach Babel bezeichnet” (Das Evangelium des Matthäus 
[4th ed ; ZKNT 1; Leipzig: Deichertsche, 1922] 56; followed by Burger, Davidssohn, 96) 

29  Hagner also comments that μετὰ       τὴν μετοικεσίαν “refers to after the beginning of 
the exile, not to the time after it was over” (Matthew, 1:11)  Nolland too writes that it “does 
not refer to the restoration, but rather to the period after the deportation happened” (Matthew, 
84)  See also Patton for an argument based on Matthew’s dependence on Chronicles (“Hope,” 
262–66) 

30  This distinction between the deportation and the full 70-year captivity is the point 
that Gundry seems to overlook (Matthew, 17), as does Carter (Margins, 64; “Matthew 1–2,” 81) 

31  Among popular English translations, the NKJV renders Matt 1:11–12 the clearest: 
“about the time they were carried away to Babylon       after they were brought to Babylon ” 
Most translations simply render μετοικεσία with “deportation,” which is accurate but not as 
precise  The NIV and HCSB are, however, incorrect to call the μετοικεσία the “exile ”

32  Nolland also agrees that 1:11–12 “evoke[s] the end of the Davidic kingship, with the 
collapse of the nation and exile” (Matthew, 83) 

33  Eloff, “Exile,” 82 
34  See also Kennedy, Recapitulation, 98–102; Hood, Messiah, 83, 162 
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ence of Zerubbabel in v  12 does evoke memories of the 6th-century re-
turn, it can hardly be said that Zerubbabel was a king  “The monarchy 
was not in fact restored ” 35 To be sure, hopes were placed on him (cf  esp  
Zech 4), but he remained a mere Persian-appointed governor 36 and none of 
his sons succeeded him  37 Moreover, OT texts demonstrate how the opti-
mism surrounding him came to disappointment, especially in light of the 
lesser glory of the temple he reconstructed (Hag 2:2–3); hopes were then 
set on the future (Hag 2:6–9, 20–23; Zech 6:9–15; 9:9–10; cf  also Ezra 3:12)  38 
His lack of sovereignty, absence of successors and inability to rebuild a 
Solomon-like temple make him little different from Shealtiel and the others 
in the third table  He is present in Matthew for the sake of the genealogy, 
but his status as a meaningful Davidide is ignored  39

The birth of Jesus the son of David, then, stands at the end of the 
table defined by exilic captivity  Thus, all the generations from Shealtiel 
on are treated together, without mention of the return, as those μετὰ       
τὴν μετοικεσίαν  As W  D  Davies and Dale C  Allison Jr  rhetorically ask:

Is not the reader to infer that the kingdom that was inaugurated with 
David and lost at the captivity is restored with the coming of Jesus, 
the Davidic Messiah? In other words, does not the structure of the 
genealogy mean that the advent of the Messiah marks the beginning 
of the eschatological restoration of Israel’s kingdom? 40

It appears so  Zerubbabel notwithstanding, David’s throne has been empty 
since “the deportation ” Thus, in the genealogy exile is marked, at least in part, 
by the lack of a Davidic king, which doubles as unfulfilled promises to Abraham  41 

35  France, Matthew, 39 
36  The word used throughout Haggai is ֶּפָחה (though the LXX excludes even that much)  

David’s title, according to Matt 1:6, was ὁ βασιλεύς  But it is telling that in LXX Hag 1:1, Zerubba-
bel is not called ὁ βασιλεύς; rather Darius is! A Davidic heir Zerubbabel was—so naturally hopes 
were placed on him—but a Davidic king he was not  Israel was still under foreign sovereignty 

37  Nolland also comments that “he was the focus of hope in the Davidic line (Hg  2:23; 
Zc  4:6–10), but this hope seems not to have survived in any significant form into the next 
generation” (Matthew, 84) 

38  It is, in fact, under Zerubbabel’s governance that Ezra, reflecting on the destruction of 
the exile (Ezra 9:7), says Yahweh had given them a “little reviving in [their] bondage/slavery” 
(Ezra 9:8; ִמְחָיה ְמַעט ְּבַעְבֻדֵתנּו / ζωοποίησιν μικρὰν ἐν τῇ δουλείᾳ ἡμῶν), “for [they] are (still) slaves” 
(Ezra 9:9; ֲאנְַחנּו -ὅτι δοῦλοί ἐσμεν)  Nehemiah points out that this slavery is continu / ִּכי־ֲעָבִדים 
ing “on the land” (Neh 9:36; ַלֲאבֵֹתינּו ֲאֶׁשר־ָנַתָּתה  ְוָהָאֶרץ  ֲעָבִדים  ַהּיֹום  ֲאנְַחנּו  ִהּנֵה  ָעֶליָה        ֲעָבִדים   ֲאנְַחנּו 
/ ἰδού ἐσμεν σήμερον δοῦλοι [LXX weakens rest of verse])  On these continuing conditions, see 
F  Charles Fensham, The Books of Ezra and Nehemiah (NICOT; Grand Rapids: Eerdmans, 1982) 
128–30; Joseph Blenkinsopp, Ezra–Nehemiah (OTL; Philadelphia: Westminster, 1988) 183, 307; 
Leslie C  Allen and Timothy S  Laniak, Ezra, Nehemiah, Esther (NIBCOT; Peabody, MA: Hen-
drickson, 2003) 75–76 

39  Similarly, Kennedy, Recapitulation, 98 
40  Davies and Allison, Matthew, 1:180 
41  Patton points to Jer 4:2; 33:14–26 as OT precedent for understanding the exile in these 

terms (“Hope,” 254 n  11)  See also Kennedy, Recapitulation, 100; Hood, Messiah, 156  Davis 
seems to understand the exile in these terms too, but contends that Jechoniah’s repentance and 
the birth of Shealtiel marks the end of the exile, which itself “is only a detour” (“Fulfillment,” 
530)  The problem, however, with Davis’s argument is that it depends on rabbinic sources  To 



Bulletin for Biblical Research 25.2198

Matthew’s narrative world, therefore, includes a covenantal interpretation 
of Israel’s entire history, and Matthew’s setting moving forward is one of 
exile, defined as Israel without a Davidic king  42 Exile is not over until David 
reascends 

The final interpretive comment in 1:17 drives this home  Verse 17 is 
clearly a theological statement on the relationship between the genealogy’s 
three key figures and the one explicit event  43 The evangelist divides Is-
rael’s history into three eras: from its foundation to its pinnacle (Abraham 
to David), from its height to its depth (David to the deportation), and from 
its nadir to its zenith (deportation to the Christ)  In succinctly collocating 
Israel’s history in this way, v   17 (just as vv  12–16) excludes the return 
from exile  The reader perceives that, in Matthew’s narrative world, the last 
major event of Israel’s history before the birth of the Christ is the deportation to 
Babylon  44 That third era can be defined, therefore, as the unending exile 
when there is no Davidic king  45 With Jesus the Christ, therefore, the end 
of the exile is now in view insofar as he is the rightful Davidic heir, the 
one who will finally reverse the theologically tragic μετοικεσία as well as 
its ongoing effects  46

The Enumerations of the Generations

Finally, it would be quite inaccurate to call the numbering of the genera-
tions in v  17 an overlooked observation  47 Reconsidering the enumerations, 
nonetheless, sheds further light on the first two observations  The gospel 
writer has organized Israel’s history such that there are 14 generations from 
Abraham to David, David to the deportation, and the deportation to the 
Christ  48 Whether Matthew had a textual source for the number 14—Dan 9, 

apply them for interpreting Matthew we would need an additional argument that the gospel 
writer relied on the antecedents to these sources and favored them over against the clearer 
OT traditions that Zerubbabel, not Shealtiel, comprised the initial glimmer of any hope of 
restoration 

42  See also Herman C  Waetjen, “The Genealogy as the Key to the Gospel according to 
Matthew,” JBL 95 (1976) 209; Merrill Kitchen, “Another Exile: ‘Jesus and His Brothers’ in the 
Gospel of Matthew,” ABR 59 (2011) 3–4 

43  So too Kennedy, Recapitulation, 99 
44  See also ibid , 78–80 
45  So too Craig A  Evans, “Jesus and the Continuing Exile of Israel,” in Jesus and the Res-

toration of Israel: A Critical Assessment of N. T. Wright’s Jesus and the Victory of God (ed  Carey C  
Newman; Downers Grove: InterVarsity, 1999) 99; Kennedy, Recapitulation, 97; Hood, Messiah, 
85; Eubank, Wages, 109–10 

46  Pace David D  Kupp who says the significance of Jesus’ identity “finds no explana-
tion” in the genealogy (Matthew’s Emmanuel: Divine Presence and God’s People in the First Gospel 
[SNTSMS 90; New York: Cambridge University Press, 1996] 53) 

47  See esp  Waetjen, “Genealogy,” 207–13 and bibliography there 
48  To the amount of speculation over what 14 represents there is no end  W  F  Albright 

and C  S  Mann call most conclusions more the result of “desk mind” than historical investiga-
tion (Matthew: A New Translation with Introduction and Commentary [AB 26; New York: Double-
day, 1971] 5)  Davies and Allison are likely correct to conclude that a gematria that highlights 
David is in view (Matthew, 1:161–65, 185): his is the only name with 3 consonants (דוד) and 
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1 En. 91–93, 2 Bar. 53–74 or the Testaments of the Twelve Patriarchs—is hard 
to say  49 The reader does know, at least, that the practice of enumerating 
the past through certain images (be they years, weeks, clouds, generations, 
and so on) is a common apocalyptic technique whereby authors attempt to 
espouse a philosophy of history  50 As Benedict T  Viviano comments, “what 
is properly characteristic of the apocalyptic theology of history is numbered 
periods as part of the divine plan ” 51 Enumerations of this sort structure 
the past in an attempt to bring order to the chaotic events of time  History 
has not progressed as anticipated vis-à-vis certain covenantal expecta-
tions, and so the retrospect that such apocalyptic visions provide serves 
to reassert Yahweh’s sovereignty despite the apparently unclosed loop of 
redemptive history  52 To put it another way, Jewish authors often deploy 
apocalyptic writings to explain their current situation and fit themselves 
and their readers into covenantal history  53 Thus, while it may be hard to 
identify one specific primary intertext that illumines the significance of the 
number 14, when the reader notes the simple fact that the evangelist enu-
merates the generations at all, the genealogy takes an apocalyptic shape  54 
In this way the enduring exile comes into play again insofar as several 
apocalyptic texts such as Dan 9, 1 En. 91–93, Testament of Dan, and Jubilees 
set their contexts as times of exile that will only end in the eschaton  55 As 
is common with true apocalypses (texts whose genre is an apocalypse) the 

so 3 tables; those consonants add up to 14 (4 [ד] + [ד] 4 + [ו] 6), and so 14 generations in each 
table; David’s is also the 14th name 

49  See discussion in George F  Moore, “Fourteen Generations: 490 Years,” HTR 14 (1921) 
97–103; Waetjen, “Genealogy,” 205–30; Davies and Allison, Matthew, 1:187; Gundry, Matthew, 
19; Hagner, Matthew, 1:6; Eloff, “Exile,” 79–84; Bauer, “Literary,” 152; Lidija Novakovic, Messiah, 
the Healer of the Sick: A Study of Jesus as the Son of David in the Gospel of Matthew (WUNT 2/170; 
Tübingen: Mohr Siebeck, 2003) 41 

50  See Julien Harvey, “Philosophie de l’histoire apocalyptique,” ScEs 25 (1973) esp  
pp  10–14 

51  Benedict T  Viviano, “Making Sense of the Matthean Genealogy: Matthew 1:17 and 
the Theology of History,” in New Perspectives on the Nativity (ed  Jeremy Corley; London: T  & T  
Clark, 2009) 102; emphasis original; cf  also 91–92 

52  See, e g , Paul D  Hanson, The Dawn of Apocalyptic: The Historical and Sociological Roots 
of Jewish Apocalyptic Eschatology (Philadelphia: Fortress, 1975) 1–31; Robert P  Carroll, When 
Prophecy Failed: Cognitive Dissonance in the Prophetic Traditions of the Old Testament (New York: 
Seabury, 1979) 204–13 

53  E g , Betsy Halpern-Amaru argues that the main goal of the writer of Jubilees was to 
reinterpret the exile and the covenantal significance of the land in an attempt to include himself 
and his readers within the deuteronomic cycle (“Exile and Return in Jubilees,” in Exile: Old Tes-
tament, Jewish, and Christian Conceptions [ed  James M  Scott; SJSJ 56; Leiden: Brill, 1997] 127–44) 

54  So too Burger, Davidssohn, 99–100; Waetjen, “Genealogy,” 210–13; Tatum, “Origin,” 
528–29; Joachim Gnilka, Das Matthäusevangelium (2 vols ; 2nd ed ; HTKNT; Freiburg: Herder, 
1992–93) 1:12; Nolland, Matthew, 86  Novakovic is also uncertain of which text to prefer, and 
concludes that “what can be said with greater certainty is that Jewish parallels indicate that 
divisions of world history into periods and their numbering according to a certain pattern are 
often done with the purpose of speculating about the coming of the final eschatological age” 
(Messiah, 41) 

55  This may also be the case in 2 Baruch 53–74 
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era of the exile only ends with the dawn of the messianic age  56 It appears 
that Matthew’s genealogy is doing the same thing  The evangelist thereby 
establishes a redemptive-historical setting for his narrative: in the course 
of Israel’s history Yahweh’s covenantal promises have been impeded by 
the exile—begun with “the deportation”—which has persisted up until 
the present day of eschatological fulfillment  Again, as a narratologically 
orienting device for reading the rest of the gospel, the genealogy sets the 
story at a time of ongoing exile  This is the crisis that makes history con-
fusing, casting doubt on Yahweh’s sovereignty  57 And it is the setting that 
creates the tension that the entire gospel intends to resolve  58

To summarize, the Matthean narrative opens with a genealogy that 
stretches back to Abraham and brings the reader quickly through Israel’s 
covenantal history that ends with an importunate exile  The exile, there-
fore, is the inhibiting factor for the fulfillment of Yahweh’s Davidic and 
Abrahamic promises  This becomes clear when the reader observes (1) 
the intrusion of the μετοικεσία in an otherwise stable chiastic structure, 
(2) the precise syntactically determined meaning of μετοικεσία as the com-
mencement of an exile that has persisted until Jesus’ day, and (3) a typical 
apocalyptic- like use of numbers to organize the past and understand the 
present 

Matthew 11:28–30 and 28:16–20

This redemptive-historical setting is crucial for interpreting the entire 
gospel  59 A couple suggestions regarding crux interpreta are therefore in 
order  To begin, Matt 11:28–30 contains a significant logion, one unique to 
the first gospel  Scholars commonly see therein an allusion to Sir 51:23–30 
(cf  also Sir 6:18–31)  60 If, however, the redemptive-historical setting estab-
lished by the genealogy is attended to, the “yoke” (ζυγός) and the “burden” 

56  Davies and Allison agree that “the appearance of Jesus [comes] at the end of the 
exilic era,” and that many Jewish apocalypses “are at one in placing the epoch of the exile 
immediately before the epoch of redemption” (Matthew, 1:187; cf  Dan 9:24–27; 1 En. 93:3–10; 
91:12–17; 2 Bar. 67:1–74:4)  I would add to the discussion 2 Macc 1:18–30; 2:4–8, 16–19; Jubilees; 
Testament of the Twelve Patriarchs; Pss. Sol. 17:11–31 

57  As Viviano comments, “Wherever people have experienced a major upheaval in his-
tory, they become hungry for some sort of overall explanation” (“Making Sense,” 92) 

58  Not unexpectedly, Carroll argues that, while apocalyptic forms of literature predate 
the exile, it became a more common form of expression to resolve the cognitive dissonance 
caused by the exile (When Prophecy Failed, 204–13) 

59  See p  page 190 nn  4–5 and p  page 192 n  15, above 
60  See especially M  Jack Suggs, Wisdom, Christology, and Law in Matthew’s Gospel (Cam-

bridge: Harvard University Press, 1970) 99–106; Celia Deutsch, Hidden Wisdom and the Easy 
Yoke: Wisdom, Torah and Discipleship in Matthew 11.25–30 (JSNTSup 18; Sheffield: JSOT Press, 
1987) 114–18, 130–39; Ben Witherington III, Matthew (SHBC; Macon, GA: Smyth & Helwys, 
2006) 237–40  Jon Laansma has shown the weakness of this reading, however (“I Will Give You 
Rest”: The Rest Motif in the New Testament with Special Reference to Mt 11 and Heb 3–4 [WUNT 
2/98; Tübingen: Mohr Siebeck, 1997] 196–208)  See also Marshall D  Johnson, “Reflections on 
a Wisdom Approach to Matthew’s Christology,” CBQ 36 (1974) 59–61; Graham N  Stanton, A 
Gospel for a New People: Studies in Matthew (Edinburgh: T  & T  Clark, 1992) 366–71 
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(πεφορτισμένος/φορτίον) are read as second exodus / end-of-exile images 
in the tradition of Exod 1:11; 2:11; 3:7; 5:4–6, 10–14; 6:6–7; Lev 26:13; Deut 
28:48; Ps 81:7[80:7]; Isa 9:3; 10:26–27; 14:25  61 The meaning, then, of taking 
Jesus’ easy yoke and light burden is to throw off the oppressive yoke and 
heavy burden of exile  62

The concept of “rest” also evokes end-of-exile expectations if the lan-
guage of 11:29 (καὶ εὑρήσετε ἀνάπαυσιν ταῖς ψυχαῖς ὑμῶν) is that of Jer 6:16 
ְלנְַפְׁשֶכם) ַמְרּגֹוַע   καὶ εὑρήσετε ἁγνισμὸν[/ἁγιασμὸν] ταῖς ψυχαῖς ὑμῶν), as ;ּוִמְצאּו 
is commonly affirmed  63 In the prophet the rejection of Yahweh’s “rest” re-
sults in exile  Says Nolland, “The value to Matthew of the link with Je  6:16 
is that it connects the present offer of [rest] with God’s offer of peace which, 
when rejected, led to Exile ” 64 Accordingly, Jesus’ offer of “rest” amounts 
to a promise of restoration from exile 

Moreover, the genealogy portrays the ongoing exile as a coordinated 
theological concept with the empty Davidic throne  Thus, insofar as the 
Davidic dynasty plays a central role in the OT theology of “rest” 65 the 
redemptive-historical ethos of this passage is redoubled  To receive Jesus’ 
rest is to follow the eschatological Son of David on his mission to gather 
his people out of exile  To take up Jesus’ easy yoke and light burden is to 
follow the Son of David out of exile and, so, “rest ” Thus, the yoke, burden, 
and rest are redemptive-historical icons (as the Sabbath controversy of the 
very next pericope also strongly suggests 66), and not to be understood in 
relation to daily agricultural life, as seems to be the thrust of Sir 51:23–30  67

This redemptive-historical setting is influential right up to the very 
end of the story as well  68 In the gospel’s penultimate sentence, the disciples 

61  See also Blaine Charette, “To Proclaim Liberty to the Captives: Matthew 11 28–30 in 
the Light of OT Prophetic Expectation,” NTS 38 (1992) 291–95; Davies and Allison, Matthew, 
2:291 n  247; Laansma, Rest, 243 

62  See Charette’s insightful discussion (“Proclaim,” 290–97) 
63  Cf  especially Robert H  Gundry (The Use of the Old Testament in St. Matthew’s Gospel, 

with Special Reference to the Messianic Hope [NovTSup 18; Leiden: Brill, 1967] 136) and Michael 
Knowles (Jeremiah in Matthew’s Gospel: The Rejected-Prophet Motif in Matthaean Redaction [JSNT-
Sup 68; Sheffield: Sheffield Academic, 1993] 214) who allege that Matthew correctly renders 
-as ἀνάπαυσις, contra LXXB’s ἁγνισμός (“purification”) and LXXA’s ἁγιασμός (“sanctifica ַמְרּגֹוַע
tion”)  But see also Laansma, Rest, 227–29 

64  Nolland, Matthew, 478; so too Elizabeth Talbot, “Rest, Eschatology and Sabbath in 
Matthew 11:28–30: An Investigation of Jesus’ Offer of Rest in the Light of the Septuagint’s Use 
of Anapausis,” in “What Does the Scripture Say?”: Studies in the Function of Scripture in Early Ju-
daism and Christianity, vol  1: The Synoptic Gospels (ed  Craig A  Evans and H  Daniel Zacharias; 
SEJC 17 / LNTS 469; London: T  & T  Clark, 2012) 65 

65  Laansma, Rest, 211–35; cf  also Talbot, “Rest,” 61–64  Laansma draws particular at-
tention to 2 Sam 7:1, 11; 1 Kgs 5:17–18 [Eng , 3–4]; 1 Chr 22:9–12; Jer 23:5–6; Ezek 34:14–15, 23; 
T. Dan 5:10–12 (Rest, 25–27, 83, 223, 246–50) 

66  Cf  esp  Samuele Bacchoicchi, “Matthew 11:28–30: Jesus’ Rest and the Sabbath,” AUSS 
22 (1984) 289–309 

67  See Davies and Allison, Matthew, 2:288–89, 296; Laansma, Rest, 203–4, 246–51 
68  For a detailed and insightful comparison between the genealogy and the commission, 

see Hood, Messiah, 139–56  Hood is right to link this Davidic impulse back to the exilic concerns 
of the genealogy when he suggests that “the problem of exile is perhaps in some measure 
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are told to “teach all the nations       instructing them to observe every-
thing whatsoever [Jesus] commanded” (28:19–20)  If learning from Jesus in 
11:29 is the essence of coming out of exile, then “The Great Commission” 
is the extension of Jesus’ end-of-exile mission through the disciples and 
the church  They are to continue to make the offer of eschatological end-
of-exile restoration  As more and more people are taught by the disciples 
(28:19–20; μαθητεύσατε πάντα τὰ ἔθνη       διδάσκοντες αὐτοὺς τηρεῖν πάντα ὅσα 
ἐνετειλάμην ὑμῖν), the functional result is to learn from the Son of David 
(11:29; μάθετε ἀπ᾽ ἐμοῦ), and thereby come out of exile  And so, in the end, 
Yahweh’s plans through Abraham are accomplished (cf  Gen 12:3) when 
the nations learn from his greatest son 

Finally, these texts (high-water marks in Matthew) carry with them 
the apocalyptic nuance of the genealogy  69 For, as is a typical apocalyptic 
concern, the issue revolves around the revelation of Yahweh’s covenantal 
plan for the ages, otherwise kept hidden (cf  11:25–27)  But with Jesus and 
the disciples, the secrets of redemptive history are mediated to the earthly 
realm 

Thus, the heilsgeschichtliche context of enduring exile, established by 
the apocalyptic genealogy, proves fruitful in thinking about at least two 
Matthean crux interpreta  70 Moreover, this reading is also supported by and 
contributes to the rising tide of scholars who give attention to Matthew’s 
other apocalyptic images  71 It is also corroborated by and lends support to 
the growing appreciation Matthean scholars have for the relevance of the 
exile across the entire story  72

obviated        The son of David and Judah, the royal Christ of Israel, claims authority over 
Israel and the whole earth, in fulfilment of the promises to David and Abraham” (ibid , 155) 

69  Waetjen suggests the same for the entire narrative (“Genealogy,” 213) 
70  Not to be overlooked, the story’s climax—the cross and resurrection—has also been 

inspected for its end-of-exile imagery (see Young S  Chae, Jesus as the Eschatological Davidic 
Shepherd: Studies in the Old Testament, Second Temple Judaism, and in the Gospel of Matthew [WUNT 
2/216; Tübingen: Mohr Siebeck, 2006] 327–40; Daniel M  Gurtner, The Torn Veil: Matthew’s Expo-
sition of the Death of Jesus [SNTSMS 139; Cambridge: Cambridge University Press, 2007) 144–52, 
160–69, 159–201) 

71  See, e g , Percival Hadfield, “Matthew the Apocalyptic Editor,” LQHRev 184 (1959) 
128–32; Leopold Sabourin, “Apocalyptic Traits in Matthew’s Gospel,” RelSBul 3 (1983) 19–36; 
Donald A  Hagner, “Apocalyptic Motifs in the Gospel of Matthew: Continuity and Disconti-
nuity,” HBT 7 (1985) 53–82; Christopher Rowland, “Apocalyptic, the Poor, and the Gospel of 
Matthew,” JTS 45 (1994) 504–18; David C  Sim, Apocalyptic Eschatology in the Gospel of Matthew 
(SNTSMS 88; Cambridge: Cambridge University Press, 1996); Daniel M  Gurtner, “Interpreting 
Apocalyptic Symbolism in the Gospel of Matthew,” BBR 22 (2012) 525–45 

72  In addition to those in nn  8–9, 62, 68 and 70, see Wright, New Testament, 384–90; 
Blaine Charette, The Theme of Recompense in Matthew’s Gospel (JSNTSup 79; Sheffield: Shef-
field Academic, 1992), inter alia pp  63–82; Adrian M  Leske, “The Influence of Isaiah 40–66 on 
Christology in Matthew and Luke: A Comparison,” in Society of Biblical Literature 1994 Seminar 
Papers (ed  Eugene H  Lovering Jr ; SBLSP 33; Atlanta: Scholars Press, 1994) 897–916; Chae, 
Jesus, esp  pp  372–86; Nicholas Perrin, Jesus the Temple (Grand Rapids: Baker Academic, 2010) 
59–60; Nicholas G  Piotrowski, “ ‘I Will Save My People from Their Sins’: The Influence of 
Ezekiel 36:28a–29b; 37:23b on Matthew 1:21,” TynBul 64 (2013) 33–54; idem, “Scripture and 
Community ”
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Conclusion

This article makes three exegetical observations in Matthew’s genealogy: 
(1) an “interrupted chiasm” that emphasizes the redemptive-historical im-
portance of “the deportation to Babylon”, (2) an understanding of μετοικεσία 
in 1:12 as the inception of Israel’s historic exile, and (3) the apocalyptic 
practice of enumerating past epochs in 1:17 to indicate the persistent state 
of the exile up to the dawn of eschatological restoration  I conclude from 
these observations that in Matthew’s heilsgeschichtliche schema the exile has 
never truly ended  This theological context of ongoing exile, then, provides 
the ecosystem inside of which the rest of the narrative is experienced  It 
also details the story’s covenantal tension that Matthew aims to settle  In 
apocalyptic terms, this is the chaos—the disturbance in history and appar-
ent challenge to Yahweh’s sovereignty—that the genealogy tries to orga-
nize  And it is the current crisis that the gospel sets out to resolve 

With the birth of Jesus Christ, the eschatological restoration has 
dawned; the reenthronement of David’s house is imminent  Jesus is the 
goal of history that has finally been reached, despite the chaos of exile  
While fulfillment of covenantal promises had been blocked by that exile, 
the arrival of the Christ on the stage of redemptive history signals to the 
reader to expect Davidic and Abrahamic themes all the way to the Gospel’s 
conclusion (as suggested by my readings of Matt 11:28–30 and 28:16–20)  
An enduring exile is the context; the life, death and resurrection of Christ 
is the historical work of the covenant Lord to bring order out of the chaos 
“after the deportation ”


	FM.pdf
	Blank Page




